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THE ZEN LOTUS SOCIETY
Under the direction of Zen Master Samu Sunim

Instruction in Zen practice
Meditation retreats

Training for priests, Dharma teachers,
lay Buddhists and Zen artists

Zen community living

Regular schedule
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Tuesday 5-7 am Sitting; 7-9 pm Chanting

Wednesday " 5 6-10 pm Members' Sitting
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Under the direction of Zen Master Samu Sunim

Visitors Programme
Zen Meditation, Manual Work, Community Life

One week to three month residencies

L
K

The Visitors Programme is offered to those who would like to
practise Zen in a Buddhist community. Visitors participate
fully in the regular schedule of meditation and manual work,
guided by priests and Dharma teachers. Limited to a few
visitors at a time, the programme provides a supportive
environment for strong spiritual practice to take root.

If you are interested in a personal retreat, living and
working in an alternative community, or if you are consider-
ing a long-term commitment to Zen training leading to ordi-
nation, you are cordially invited to inquire about the
Visitors Programme. Under special circumstances families can
be accommodated.
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DHARMA

MonNastic COMMUNITY AND
TRANSMISSION OF ZEN:

InDiA — CHINA — KOREA

Buddha and his disciples were mendicant and homeless monks called
bhikkhus who had renounced the world. They led wandering lives in order
to spread Dharma and collect alms. They stopped travelling only during
the rainy season which prevented them from "going forth" not only
because of the hazardous conditions created by heavy monsoon rains, but
also for the reason of non-injury to all beings. This provided them
with an opportunity to settle in one place for spiritual practice
together. This was the beginning of Buddhist communal life.

However, as lands and viharas ("monasteries") were acquired
through donations, they began monastic life and residential training in
earnest. Before they had meditated under trees and on rocks. Now they
sat in meditation in rooms in the monasteries. Thus the lifestyle of
bhikkhus changed. They moved from completely homeless lives to communal
living in the monasteries. But they never completely abandoned homeless
wandering. They still travelled to nearby villages and touwns early in
the morning to collect alms. Also during the off season and off
training periods they travelled far and wide on pilgrimages or for
spiritual training. Renunciation of the world and homeless wandering

were the underlying reasons for monastic life for bhikkhus,

Not only has this lifestyle been maintained by the Buddhist sangha

throughout its history, but also, in Theravada Buddhist countries where

the Buddhist sangha has remained most influential, it has become the

custom for laymen to join the monastic order once in their lifetime,



Most enter monastery before they reach adulthood and train ?5
novice monks for a period of three months to a year. Beginning their
spiritual training early in life in the monasteries that dot the lanq,
they gain a spiritual outlook on life which lasts throughout thélr
lives. Once one has a spiritual experience one is nat the same again.
One cannot kill or harm. This explains why the Buddhist countries have
remained remarkably free from violence and war until recent times.

Gentle in character and peaceful in attitude, Buddhism has nev?r
been an aggressive missionary religion. Rather, it has been a monastic
religion that has been maintained by the bhikkhu sangha who obseryed
Vinaya rules, practiced meditation and performed devotional acts. The
monastic community was supported by lay people who engaged in agricul-
ture and village life. But the experience of spiritual training and
community life was open to all who came. No lifetime religious vows
were required to join the monastic sangha. Most came as young adul?s
for short, temporary spiritual retreats. Thus the monmastic Buddhism.ln
Southeast Asia functioned as a community-oriented religion serving
local people and enriching their lives. For without becaming a monk
once in his lifetime, a man's 1life was thought to be incomplete. Our
society would be a different one, certainly less violent and mOTre
peaceful if we followed the Same custom today.

b %

Zen  Buddhism was brought to China by wandering meditation monks
from India and Central Asia. They travelled hamelessly in China and
carried their meditation practice with them. In their journeying they
gathered students who wandered with them. They stayed in the templ?S
belonging to the Vinaya school which they found most congenial to theil
temperament for the reason of discipline. After all, was not the VinaYa
the rules and regulations of the monastic life for meditation monks 17
India? Aside from the practical character which Zen and Vinaya shares
there was a close 1ink between the Vinaya school of Hinayana Buddhism
and the Zen school of Mahayana Buddhism. Zen monks were bhikkhus in the
orthodox sense, celibate and vegetarian. Despite the eccentric and
crazy behaviour of some Zen monks, the Vinaya rules have aluways been an
important element in the liyes of Chinese and Korean Zen monks. By the
time of the Fourth Patriarch Tao-hsin (580 - 652) the number of Zen
monks  had increased sp as to require their own monastery for training-
The Fifth Patriarch Hung- jen (601 - 674) commanded a flourishing Zen
community of five to six hundred monks training under his instructione



With the establishment of Zen monmastic communities in China, Zen
Buddhism became distinctly Chinese. Manual work which was shunned in
Indian Buddhism not only became important in Zen monastic 1ife, but was
emphasized as a vital part of Zen training. As an inevitable outcome of
daily work and a colder climate, the important Indian Buddhist precept
not to eat after midday was abandoned. The evening meal taken by Chi-
nese monks was termed "medicinal," a reminder of the precept not to
indulge in food but to take it to sustain the body for spiritual
practice. Monks' clothes and underrobes were developed for the cold
northern climate. In addition to the Vinaya, "pure rules" were intro-
duced to regulate the monastic life of Zen monks. In all this, the
practical character of Chinese Zen prevailed. Finally, a lineage of
patriarchs and masters was developed and it became important to identi-
fy one's teachers and one's line of teaching, a famous family-oriented
Chinese custom.

The recorded sayings of Six Patriarch Hui-neng (638 - 713), during
whose time Zen Buddhism flowered in China, is called The Platform
Sutra. Since the canonical term sutra is usually reserved for the
sayings of Sakyamuni Buddha, this is an indication that Hui-neng ranks
with Sakyamuni Buddha. As a matter of fact, the patriarchs of Chinese
Zen Buddhism were treated with as much reverence as Buddha, if not
more. One of the favorite descriptions in the literature of Zen is
"guddhas and Patriarchs" who are regarded as equals in the succession
of the transmission of "the lamp." It goes without saying that the word
"patriarch" reflects the strong Chinese tradition of the male-dominated
Confucian familial system. At any rate Zen Buddhism in China became the
most sinicized of all Buddhist schools, if not itself origimating in
China, as some scholars have even argued in recent times.

Zen Buddhism drew its strength from people. Zen meditation is a
direct, intuitive method of experiencing enlightenment and awakening to
one's true nature, and Zen training is revolutionary in its ?adical
approach to enlightenment. This is because of the great compassion and
fervent desire of the teachers to have the experience of awakening
available to all who are willing to undergo the training. Zen Buddhism
in China remained close to people and its monks and nuns came from the
most ordinary, common people. The direct and radical ?pproach of Zen
combined well with ordinary people's straightforward m1n§s, IF seemed
that Zen flowed naturally through the simple and unknouln? m%nds of
common folk with their earthy attitude and humour. The v1ta}1ty and
spontaneity generated by Zen people in turn inspired artists and
scholars and thus, Zen influenced the art and culture of the literati
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class of Chinese society.

Five generations after Hui-neng and after Lin-chi (J. Rinzai d.
867) Zen Buddhism in China was organized into five schools. The five
schools developed their own distinctive teaching styles under the
inspiration of their founding masters. Books on Zen appeared and were
circulated. Zen monks wrote short commentaries in verse forms or pithy
sayings in order to reveal their understanding of the "public cases"
(koans). These fascinated the keen minds of literary circles and stimu-
lated the interest of members of the gentry class. Thus, Zen became
established as a spiritual culture. In the process, Zen lost its origi-
nal vitality and the spontaneous vivacity of ordinary people. By the
time of the Ming dynasty period (1368 - 1662) Zen Buddhism in China had
lost its distinctive character as a spiritual force of enlightenment.
With the deterioration of Buddhism the different schools merged into
each other. So the practice of Chinese Buddhism became a combination of
Zen, Vinaya, Pure Land, Tantra and doctrinal Buddhism.

As the strength of traditional Buddhism weakened, the high
doctrines and pure spiritual training were gradually replaced by folk
Buddhist beliefs and practices that attracted the multitude. Once again
Chinese Buddhism belonged to people. But lacking deep spiritual
experience themselves, the Chinese Buddhist clergy were unable to
provide their flock with strong spiritual guidance and training. The
practice of Chinese Buddhism as we see it today in Taiwan, Hong Kong,
and in the overseas Chinese Buddhist temples is folk Buddhism in which
the priests perform services for people, invoking the names of Buddhas
and Bodhisattvas, and praying to them for blessings, peace and happi-
ness. Some engage in superstitious practices such as fortunme telling,
magic Or even SOTCETY. Their main spiritual discipline is devotional
worship of Buddhas and Bodhisattvas. Their missionary work or merit-
gathering practice is to build temples and print Buddhist books in
order to propagate the Buddhadharma. However, in general the Chinese
Buddhist monks today do little Zen training. It is the case where there
are people eager to follow the Way of Buddha but with few qualified
teachers to guide them strongly in spiritual training. Let it be said,
however, that Chinese monks are celibate, do not drink or smoke and are
strictly vegetarian and adhere to the Vinaya rules. They are monks of
traditional style in this degenerate age of ours!

* % %*

Zen Buddhism was first introduced into Korea by a wandering Korean



monk named Pomnang (fl. 632 - B46) who went to T'ang China and stugled
Zen under Tao-hsin, the Fourth Patriarch of Chinese Zen Buddhisms.
Pomnang had a disciple named Sinhaeng who served him for three years.
After Pomnang died Sinhaeng went to T'ang China. At the time there 985
a long spell of drought and crop failure in northern China. Starving
peasants roamed the countryside in search of food. They banded together
and robbed the warehouses of the state granary office and the wealthy.
Sinhaeng, mistaken for a bandit, was arrested and put in jail for 240
days during which time he sat in meditation. After being released be
sought out a master under whom he trained for three years. Upon his
return to Korea he went ta Chiri Mountain and built a temple where hE
trained a few students and died in 779. This information, all that is
knoun about early Zen Buddhism in Korea, comes from the inscription on

the stone monument of Zen Master Sinhaeng, uwhich to our great fortune
still stands today on the temple site.

Korean Zen Buddhism began in earmest with the establishment of the
Nine Mountain Zen Centers whose founders had all gone to China to study
under the Dharma descendants of Hui-neng, the Sixth Patriarch, in
particular Hsi-t'ang (735 - 814) and Pai-chang (720 - B814). Hsi-t'ang
and Pai-chang were two of the four great disciples of the famous Ma-tsu
(J. Baso 709 - 788), the other tuo disciples being Nan-ch'llan (J.

Nansen 748 - 834) and Ta-mei (752 - 833). In the Chodang chip
("Collection of the House of the Patriarchs") and Transmission of Lamps

the two oldest baoks of the history of Zen in China, there are several
references made to Karean monks training under Chinese masters. The
remarks made by Chinese masters in regards to their Korean disciples
range from mild regret: "Our Zen tradition is now all going to the

Eastern Kingdom (Korea)!" tg the lamentation, "In the future ouf
descendants would have to go to Korea to study Zen."

A considerable number of Korean monks went to China and

distinguished themselves in training under their Chinese Zen masterse
So eager were they to transmit authentic Zen tradition to their country
that, according to one record, two Koreans took the head of Hui-neng

shortly after he died and brought it ta Korea. The head of the Sixth
Patriarch Hui-neng was apparently duly enshrined in a Korean monastery-
There

stands today in the col

mpound of Ssanggye-sa Monastery of Chirl
Mountain

in South Korea a stupa called the "Summit (cranial) Pagoda of
the Sixth Patriarch," Every spring the monks there hold a great
memorial service in honor of the Sixth Patriarch. The "Summit Pagoda of
the Sixth Patriarch" of Ssanggye-sa Monastery and the remains of the
Nine Mountain 7en Centers have long been the focus of pilgrimage for



all Korean Zen students and an inspiration to their Zen training. In
1981 a Chinese Buddhist delegation from Taiwan visited Ssanggye-sa.
After some inquiry and research, they concurred with the temple record
and paid their respects to the pagoda. Their visit to the Pagoda of the
Sixth Patriarch meant so much to them that they had a stone monument
erected as a record.

"Summit" (J. chinso) is a term applied to sculptured or painted
"heads" of the Patriarchs of Zen, works which were venerated after Hui-
neng's time. Eventually they developed into portraits of Zen masters, a
favorite theme of Zen painting. The portrait of Bodhidharma as the
First Patriarch is a particularly famous work of this genre.

The whereabouts of the head of the Sixth Patriarch must have had a
symbolic significance with the result that Korean monks vied with
Chinese to obtain it since, according to the record, the Chinese were
guarding Hui-neng's body after his death. The incident concerning the
head of the Sixth Patriarch must have had something to do with the
establishment of the so-called "Southern School" of Zen Buddhism after
Hui-neng. There are several evidences of the transmission of Zen of the
Southern School at this time to Korean monks in China who then took it
to Korea. Of major significance in the history of Zen Buddhism, this
has not been dealt with up to now, along with a study of the Korean Zen
school in China, "Chingchung-tsung,” founded by the Korean monk Musang
(684 - 762) who had trained Ma-tsu in his early years.

what is certain so far from the Chinese records is that out of the
four great disciples who inherited the Dharma from Ma-tsu, the second
generation from Hui-neng in Dharma succession, the Dharma transmission
of Hsi-t'ang and Ta-mei went to Korea with their Korean disciples. That
is to say that half of the strength of the Southern School of Chinese
Zen came to Korea. Back in Korea, the Korean masters of the Southern
School established themselves in the mountains. But aside from the fact
that they led monastic communities, trained and produced strong
disciples, they left little trace behind. The little information we
have comes from the inmscriptions on stone monuments that were erected
by their disciples after their deaths, and which amazingly still stand
today after centuries of foreign invasion and destruction throughout
Korean history. This is, of course, in marked contrast with their
Chinese counterparts who enjoyed social recognition and about whom much
vas uwritten. Nor do we know much about the disciples of the Korean
masters or their Dharma succession, while in China both direct and
collateral lineages of Dharma transmission were available. The Chinese
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i etold
descendants kept and compiled their geneological recards, and T
and wrote down stories and anecdotes of their masters.

The strong indications are that Korean Ze? monks led a spogtaZizii
and unworldly 1lifestyle in the rugged mountains and ‘p?odu?eH e
"original mind without abiding anywhere" true to the sp%rlt o Oruoharma
who planted Zen on the Chinese soil and abandoneg th? lineage i
succession. With the passage of time Zen Buddhism in Korea un .
change. The Nine Mountain Zen Centers suffered due to lac% oftlz:ning
ship and support, and declined. Zen monks wandered, seeking fr e
and inspiration, but without finding strong teachers. One o o
monks was Chinul (1158 - 1210), who was a remote descendant of one ot
the masters of the Nine Mountain Zen Centers. One day during the rihe
period of his Zen training he was reading the Platform Sutra ?f e
Sixth Patriarch and attained spontaneous enlightenment upon reading o
passage, "(our) self-nature of Suchness is always free '38d
untainted..." Thereupon he called his old Dharma friends and organl%on
a "Society for the Practice of Meditation and Wisdom" at Zen Medlt?tl .
Lenter of the present day Songguang-sa Monastery. Many able and emlr"e”l
monks were produced at the Center under his strong guidance. Chlnie
upheld the teachings of the Diamond Sutra and Platform Sutra. He wrP

. on
essays  such as "Key to the Cultivation of Ming" and "Straight Talk
the True Mind" in order to clear awa

rounded the Zen practice of his time,

right practice. Chinul revived Korean Zen Buddhism and produced 2
brilliant Oharma heir, Hyesim (1178 - 1234), who further develope
Korean Zen practice and thought. The Zen practice of Chinul and hlf
disciples attracted national attention. 1In 1205 the name of the moun
tain where their training center was located was by royal decr?:
changed to Mt. Chogye (Ch. Ts'ao-ch'i) after the name of the place

. is
Kuang-tung Province, South China, where Hui-neng first proclaimed Nl
Zen teaching.

. T
y the misunderstandings that Suto
and to encourage Zen students

Even after

the establishment of the Nime Mountain 7Zen Centers:
Chinese

Zen traditions of different schools were introduced into Kored
at different times by Korean monks returning from China after studYe
After Chinul and Hyesim, Zen Buddhism in Korea once again Flourished'
The practice and culture of Zen attracted both civilian and militery
members  of the yangban class, the ruling class of the society, foOF
various reasons. QOut of this contact with the gentry class, Zen~
inspired culture emerged. Zen talks and debates were held reqularly and
attracted Crowds. Laymen Sponsored the construction of Zen gardense
Literary figures en joyed drinking tea brewed by Zen manks in the monas~
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"Patriarch Hui-neng Tearing Up the Sutras.'
Liang K'ai. Mitsui Collection, Tokyo.

If you are a person who truly practices the Way,
Do not look at the ignorance of the world.

For if you see the wrong of people in the world,
Being wrong yourself, you will be evil.

"Formless verse" from the
Platform Sutra of the
Sixth Patriarch

'



teries and composed Zen-inspired poetry. However, once again the coun-
try was in turmoil. The military generals assumed pouwer and suppressed
the civilian bureaucrats and officials, many of whom fled to the moun-
tain monasteries. The military rule came to an end when the Mongols
invaded and daminated the country.

During the Mongol domination (1271 - 1368) the borders of China
and Korea were open and there was heavy traffic both ways. Many Korean
manks travelled to China alang this open highway. The Korean monks in
Chinz were expased for the first time ta the accamplished Chinese Zen
culture of the "Five Mountains and Ten Great Monasteries" of the South-
ern Sung dynasty (1127 - 1279) which began to show signs of decline
under Mongol rule. The Mangol conquest of the Eurasian continent pro-
vided an opportunity for international trade and cultural exchange
between East and West unequalled before modern times. Indian, Chinese,
Tibetan, Mongolian, Korean and Japanese monks travelled to different
countries to learn and train, and to disseminate Buddhadharma. In Chind
Z?n came in contact with the Tantric Buddhism brought by Mongolian and
Tibetan lamas. It was during this period that the last Zen monk from

Inglatvisited Korea, and Lamaism was introduced into Korea by Mongolian
priests.

(1zonth?3r;§?ks returning fron Mongol China, Pou (1301 - 1382), Hyeow”
transmi aad an gyonghan (1299 - 1375), who all received Oharm
§ sm%ss%on from their Chinese masters of the Yang-ch'i branch of the
tlﬂ;:hl llne‘of the Southern School, introduced Lin-chi (J. Rinzai) Zen
0 Rorea. Lin-chi Zen was ane of the five divisions or "houses" of the

Southern  Schaal of Chinese Zen Buddhism. "koan

Zen" Lin-chi Zen is called

illum'(Ké' EQDDE% son) f?r its use of koans as opposed to the "silent
o Sgga ;on Zen" (7, shikan taza ("Just Sitting")) of Ts'ao-tung Zen
"P;tria:chz;).zznoﬁher ﬂame.that is usually reserved for Lin-chi Zen 15
the Lin-cni linﬂ,. a favarite Ferm used by Zen masters and students of
essence of Zen ?rl“ Erder Lo ?lStiDQUiSh their intuitive grasp of the
Tathagata 7o Izm he dactrlzal understanding of Zen, particulaFlY
was based on H;ran eas.called .patriarchal" because this Zen tradition
only from th Sriesion OUtélde the scriptures" and was transmitted

& enlightened minds of the Patriarchs to their Oharm@

heirs i
i D; hence the great importance attached to inka ("certification")
arma transmission and lineage.

To
Buddhism)be s:re3 th?re were koans (generally called "hwadu" in Korean
studied in Korean Zen Buddhism before the official

introducti
on of koan Zen by the three Korean monks who returned from

12



Mongol China. For instance, Chinul read the Recorded Sayings of Ta-hui
Tsung-kao 1089 - 1163), was inspired by it and recommended it widely.
Since then, the Letters of Ta-hul which form part of his Recorded
Sayings and consist of his instructions on koan studies to his lay
students, came to serve as one of the four text books for the regular
curriculum of senior students in the Korean monasteries. More
importantly, however, Chinul's chief disciple Hyesim collected
commentaries of 1,125 public cases (koans) and compiled them in thirty
fascicles in 1226. This Sonmun yomsong chip ("Collection of
Commentaries of the Zen School") was the largest collection of koan
studies ever compiled. (The forty-eight cases of the Gateless Gate were
compiled in 1228.) Soon commentaries of Sonmun yomsong chip appeared.
One of them, Sonmun yomsong solhwa by Kagun became required reading
among Korean Zen students until the beginning of the Choson dynasty.
Pou, Hyegun and Kyonghan, the three Korean monks who transmitted the
koan Zen of the Lin-chi line from China to Korea, were well acquainted
with different koans and already much advanced in their Zen studies.

The three monks had already had enlightenment experiences. The
Chinese masters they visited merely confirmed this. However, this
proved to be significant for the future of Korean Zen, for by having
their experiences confirmed by Chinese masters they inherited the
Dharma from Chinese Lin-chi Zen masters and became the first patriarchs
of Lin-chi (K. Imje) Zen Buddhism in Korea upon their return. Before
they 1left for China they were remote Dharma descendants of the Nine
Mountain Zen Centers. Due to their strong influence and also the activ-
ities of their disciples, the koan Zen of the Lin-chi School soon
became the dominant force in Korean Zen Buddhism. The records of the
three founders of the Korean Imje School were printed and their spirit-
ual geneologies compiled. With new strength and emphasis on Dharma
transmission from master to students, the koan Zen practice of the
Imje School was to dominate Korean Zen Buddhism through the five hun-

dred years of the Choson dynasty (1392 - 1910).

With the advent of the Choson dynasty, Buddhism lost its royal
patronage. First the ruling Confucian class became critical of Buddhist
corruption for good reason. Then the Confucian dislike of Buddhism
turned into outright hostility. At the hands of the hostile Confucian
gentry class who wielded so much power over the common people, Buddhism
suffered many setbacks in the long years of the Confucian regime.
Buddhist temples were forced to give up much of their landed properties
and the number of temples was greatly reduced. The different Buddhist

schools had to undergo reorganization under state orders. Finally in

13
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1424 the government reduced all Buddhist schools to two, Zen and
canonical. The two Zen schools of Korea, Imje and Chogye (the Korean
Zen school that evalved out of the Nime Mountain Zen Centers under
Chinul's innovation), merged at this time. To this new Zen school were
added the Ch'ont'ae (Ch. T'ien-t'ai) and Vinaya and Mantra schools.
Further restrictions on the practice of the religion were introdu?eq-
Women were not allowed to go to Buddhist temples for worship or 5plfl—
tual practice. Commoners were prohibited from becoming monks. Buddhist
monks were required a special permit to enter the capital city of the

country. Later the monks were altogether prohibited from entering the
capital city.

Although the rules and decrees restricting the Buddhist religion
were occasionally relaxed by ruling monarchs who favored Buddhiém’
Buddhism declined at the hands of the unsympathetic and often hostile
Confucian literati class as much as under the state's suppression. ‘The
Japanese invasion (1592 - 1598) dealt a final blow to Korean Buddhisms
which was already weakened by Confucian suppression. Many important
temples were completely destroyed during the invasion and many cultural
and art treasures were pillaged by the invading Japanese army and taken
out of the country. The state of Buddhism after the war forced the WO
existing schaols of Buddhism, Zen and canonical, to blend into each
other for survival. Monks of different traditions 1ived together in the
same monasteries, and befare long naturally influenced each other. Zﬁn
being the stronger, influenced the monks of the kyo ("canonical )
school, and Zen monks in turn incorporated the practices of other
Buddhist traditions into their training. So the Zen interpretation of
the canonical teachings and Pure Land practice appeared and prevailed'
This syncretism of Choson dynasty Buddhism was already revealed in the
Famous  Son'ga kugam ("Handbook for Zen Students") by Hyujong (1520 ~
1604) who had raised a monk army in order to protect the nation and
people from the invading Japanese. The strongly Zen-influeﬂced
syncretism of Korean Buddhism was to prevail for the rest of the dynas”

ty and still prevails today in Korean Buddhism under the name of ENe
Chogye order.

The country was wasted after 5 years of war with the Japanese. The

3 . . d
were mobilized in a corvée to man mountain fortresses to defen
Capital against possible invasion.

were ordered to send special local prad

The local Gavernments wanted their shar
Buddhist temples as much a
scholars tog

monks
the The monks in the countrysid®
ucts to the court as tributeé-
e, so they exploited local
s they could. The unemployed local Confucial
wanted their share and exploited Buddhist monks ©OF
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; i e gradually reduced to the status
narassed then. ;he Zisg:gsthOZZZa:zz o? the ruling class. ;hssth;:i
oft d:-Z:C:ZrSEZ ihz serious Zen teachers and studen;s to ?bigei oo
e s idi i e mountains. ost o .
e l”:: ?ijizz :izpn:ZSt:rom the trees since they dliOIZZi
recluses. TheY : the days of the Nine Mountain Zen Eenters,-t o
o fDDd.hajmciovided a natural shelter for Buddhist 2erm1 iiues.
?ZEZEZ:Z? Auway pfrom worldly concerns they led s?mple and i;iz cor the
This eremitic lifestyle of some Korean Zen mongs‘ls fESDaZ:d' overy day
Taoist character of Korean Zen Buddhism. Pract}CLHQ ﬂOt ot | even
they came to spontaneous freedom and en}lghtenme” rocks, birdss
becoming aware of it. They flowed with all bemgsr trees,

clouds and animals, and left no trace when they died.

" Zen

They were called "unarthodox and scattereq masters Ofnczhif the

Buddhist tradition. Free and genuine, they inherited Fhe.essé heg  from

Hui-neng Zen of the Nine Mountain Zen Centers, as dlstlng;lzl of Zen

the Imje school, the later develapment of the Southern SC.O in the

Buddhism. The influence of Hui-neng Zen has been kept allxe thodox
Korean mountain monasteries by Korean Zen masters of the 'unor

. to be
and scattereq" tradition and continues today. This has proved
both the

. ut its
strength and weakness of Korean Zen Buddhism througho
history.

Aside from the

. the
monastic institution that has existed since
introd

. nevel
uction of Zen into the country, Korean Zen Buddhism has The
Ped  training Programs like those of Japanese Zen Buddhism.

_reliant.
eous, direct and self-rel

t
tained enlightenment without teachers. Many ?Ouzg.
teachers afterwards ang had their enlightenment experience Conf?chhi
Although they bath originated from the Chinese tradition of Llr‘]nzai
Zen, the Korean Imje schoal was markedly different from Japanese Ri
Zen. For instance,

s d

Korean monks in the Imje tradition always belliiz—

that  the solution of one strong koan (K. kongan or hwadu) was tiron@
mount  to  the solution of all koans (1,700 of them) and one ? of
kensha experience was the very attaimment of Buddhahaod (reali%atl?non’
one's unborn Nature). So the Korean Zen monks approached Zen wlth Zen,
attachment! fpon the very beginning, while in Japanese Rinzai es
'non—attachment' was the last of the five or three progressive stagd a
of their 7en studies. In other words, Japanese Zen training was

. in
highly Organized used no such system to tra

o

system whereas Korean Zen
its students,



Also, the two most important Zen texts for senior and advanced
Korean Zen students were Transmission of Lamp and Sonmun yomsong chip,
whereas for Japanese Zen students they were the Gateless Gate and the
Blue Cliff Record. Transmission of Lamp, which was compiled by Tao-yllan
in 1004 is an essential book for understanding the history and thought
of Chinese Zen and it is said that the 1,700 koans were originated from
this book. The final edition of Sommun yomsong chip contained 1,472
"public cases" (koans) and Zen commentaries by different masters.
However, Transmission of Lamp and Sonmun yomsong chip were read and
studied by Korean monks in order to acquire an inmner and intimate
knowledge of Zen or to deepen their understanding after their
enlightenment. They were never used as instructional manuals for Zen
students as were the Blue Cliff Record (J. Hekigan-rtoku) and Gateless
Gate (Mumon-kan) for Japamese Zen students. Again, because of the
voluminous nature of the two classics (both 30 fascicles each), they
were never used by Korean Zen masters in their formal Dharma talks or
lectures for Zen students (K. sangdang pommun, J. teisho) as was the
case for the Blue Cliff Record and Gateless Gate in Japanese Rinzai
Zen. These latter works, which enjoyed such popularity among Japanese
Zen students, were almost unknown to Korean Zen students until
recently.

very

In fact, many Korean masters were ignorant. Many of them never
read either Jransmission of Lamp or Sonmun yomsong chip. And they
scoffed at any kind of reading or writing as "excrescence" and there-
fore harmful for Zen practice. Nonetheless, many of them had a
surprising amount of knowledge of Zen acquired from their direct
experience and oral tradition. When they delivered a Dharma talk it was
usually 'Dharmastaff talk' (K. chujangja pommun) or 'Eyebrow talk' (K.
nunsop Eommun). They were so called because when the master ascended
the rostrum he would raise his Dharmastaff and, after a silence, shout,
"Do you know?" If there was no response from the students the master
would give out a great shout (K. Hal, J. Katz) and descend the rostrum.
Or he would raise his eyebrows and look sharply at the students. Then
he would ask, "Do you understand my eyebrow talk before you hear my
voice?" or "The Way strikes the moment our eyes meet. Did you get it?"
If there was no response he would yell or say something to wupset the
students before he came down.

The famous Dharmastaff talk of Korean Zen masters dates back to
the time of the Gateless Gate (compiled in 122B) where the Dharmastaff
talk of the Korean monk P'ach'o Hyejong (f1. Sth century?) is listed as
case 44. His Dharmastaff talk must have been famous to the Chinese Zen
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students of his time, for this was the only koan by a non-Chinese
listed in the Zen classic whose 48 cases were culled from all the koans
essential for Zen studies.

My own teacher, Solbong (1890-1969) Sunim's favorite Dharmastaf f
talk ran as follouws:

(Holding his Dharmastaff high in front of the students.)

Do you knouw?

If I hold this staff up it is teacher to men and to gods.

If I put this stick down it is teacher to all the Buddhas and
all the Patriarchs.

And if I neither hold it up nor put it down it is teacher to
the man of freedom, the man of the Way.

But there is another one who is neither man, nor god, nor
Buddha, nor Patriarch, nor the man of freedom. Who is this One?

Regardless of whether it was the Imje or Chogye line, the style of
Korean Zen was spontaneous, flowing from the rustic and original nature
of the Korean mind and so remaining true to the free and vital way of

the Hui-neng Zen tradition.

Korean Zen Buddhism's spontaneity and lack of system or set
teaching devices made it difficult to keep an unbroken 1line of Zen
transmission from master to disciple. Also, the standards of Korean Zen
were high and only men of great capacities could meet them. Thus, the
Korean Zen tradition appeared and disappeared several times throughout
the country's history. Towards the end of the Choson dynasty the
tradition of Zen had almost disappeared from Korea. As noted in the
above, state suppression of Buddhism and the Taoist character of Korean
Zen masters contributed to this. It should also be noted here that
during the latter half of the Choson dynasty the canonical school of
Korean Buddhism became active once again. The revival of the school was
initiated by the activity of lecture masters. They l?ctured on rotation
at different lecture halls of the country's monasteries, thereby stimu-
lating the interest of the students. The l?cture masters wrote
introductory essays and commentaries to the Buddhist texts.the students
were using, which were avidly copied and carefu}ly examined by the
students. But all canonical studies culminated in the study of the
Avatamsaka Sutra and the understanding of its profound phi}osophy. And
it was the philosophy of the Avatamsaka Sutra that was to influence the
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) ng f i 1 i ti eSe
tl t a] Korea Ze Budd iS (0] the C Dgye Order in moder
8]

. attained
"o use ot until 1887 when Kyongho éﬁni:uﬁlzz? Thlggiéeafance of
enligntenment that Korean Zen uas once agalzen Buddhism like rainfall
Kyongho Sunim at this time was for Karean _. d enlightenment were
after a long spell of drought. His Zen training ant i-s father when he
typical of the Zen tradition of Korea. Kyongho los tlhim took him to
was eight. His mother, who had little means to ?UPDDr h ; he began to
the temple. He did manual work until he was thirteen, the ending the
study classical Chinese with a Confucian scholar Who was Spnd returned
summer at the temple. However, his tonsure master disrobed a : o be
to the laity. So Kyongho had to be sent away to Manhuwa SuvlmbOth the
looked after. Manhua Sunim was a learmed monk well VEfSEd in ty for
Zen and canonical traditions of Buddhism. Soon Kyongho S,CapaCliétures
learning was recognized and he pursued the study of Buddhist ?Zrly and
under the quidance of Manhwa Sunim. He studied deeply and_wl eof his
distinguished himself. He was also noted faor the intensity Lecture
character ang his big heartedness. At the age of 22 he uwas made‘ nd
master of the Lecture Hall of Tonghak Monastery. His devotion

3 oss the
vitality attracted students from the temples and monasteries acr
country and he became Very popular.

In the summer of 1879 u
about his tonsure master wh
wanted to visit and repay his
advantage of the of f-traini
Journey he met with a Tain stq
eaves of houses in 3 nearh
well after dark,
But he met with
within the houses,
people for their inh

t
hen Kyongha was 30 years old, he thoug:e
0 had returned to the secular UJorld‘king
master's kindness, so he set out, t@ his
0g period of the summer months. O the
TMm. He taok temporary shelter under 1
y village. However, the rain continued U?ly'
S0 he sought to stay overnight with a village fam?rom

either summary refusal or no response at all 4 the
Finally he got Very angry and loudly reDrOaChe-d he
ospitable treatment of 4 stranger. Only then di the
learn fram the villagers that an epidemic was stalking through -
village. He was told that pair of the village's inhabitants were Jhen
ready dead. Some died seated, some standing and others lying doune that
he heard this, a chil ran through his entire bady. He realized e
one's  life-span indeed depends upon the short duration of a Slng e
breath. He alsp Tealized hqy useless and futile his study and knowle Ee
face of this impending death. Then and there ot
decided to abandon all his studies and knowledge, and devote the €
of his life to gain release from the suffering of birth-and-death.

. . . e
On that night, uhile waiting for rain to stop in a country villasd



where death was taking away people's lives at every moment, Kyongho
vowed that he would rather spend the rest of his life as an idiot than
pick up another book until he solved the problem of life and death. All
night he searched for the way out of life-and-death from the works of
Buddhas and Patriarchs. Dawn came and he started back to his monastery.
On his way his mind ran through all the koans he knew but it was
difficult to raise a great doubt because of his book knowledge of them.
Finally his knowledge came to an end with the koan "Before the donkey
business is finished, the horse business has arrived." His doubt of the
koan became complete. He felt as though he were directly facing the
"silver mountain and iron wall." There were no cracks. "What is it?"
the doubt came back, stronger each moment. Upon his return to the
monastery he told his students that he was no longer their teacher. He
advised them to disperse and to forget about him altogether. With these

words he locked himself inside his room and sat in deep meditation day

and night.

when he felt sleepy he pricked his body with an awl. He also
sharpened a knife and held it up right underneath his chin in order to
alert himself completely to his practice. Thus he practiced for three

months.

In the monastery there was a novice monk whose father was a lay
practitioner of Zen. The novice monk went to the village to visit his
father. In the middle of conversation the layman said, "Monks will

s 1"
become oxen in the end.

"Is that because monks consume alms from devotees without
awakening to their own mind-ground, and therefore get stuck with their
indebtedness to the donors?" asked the novice monk.

The layman laughed aloud upon hearing that and lamented, "When can
you awaken yourself with such shallow awareness?"

"I do not have the wisdom of Zen. How, then, should I answer?"

"Can you not say, 'fyen if I become an ox there is no place to put

the reins on'?"

nk said no more and returned to the monastery. He

The novice mo
rt?"

greeted the monks, who asked, "How is your fathe

Thereupon the novice monk related the conversation, and added with
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a shrug, "I still don't understand what he meant.”

The monks then said to the novice, "well, you should go ask
Kyongho. He is now so absorbed in his Zen study that he has all but
forgotten about eating and sleeping. Go ask him if he knows."

The novice monk stood outside
Kyongho's room and asked the meaning
of "There is no place to put the
reins on even if one becomes an OXe
These words struck Kyongho's mind
like stone striking a flint. The
thick clouds that had oppressed him
all along dispersed in a singlé
moment and the unborn nature of 3%1
beings shone like a bright sun 1
every direction. He felt the sky and
ground disappear, all obstacles
dropped away, and he enjoyed vast
freedom.

This happened on the full moo”

day of the eleventh month in the
winter of 1879. Kyongho Sunim S3¥
n ar\d

‘ the moon, the snow, the mountai
i flowing water again.

He composed the following song of enlightemment upon the gccasion?

Upon hearing "There is no hole,™*

I suddenly realize the whole universe is my hame.
In June, on the road under Yonam Mountain
Countryfalk sing a carefree song of peace.

(* i.e. hole for a ring through the ox's nose)

After

Kyongha's enlightenment he wandered freely. His pOwerfUl
presence

: attracted many capable students from all directions. with
their help he set up Zen centers around the country and trained
StUdentS°- He produced most of the illustrious Zen masters of moder”
Korea. His Dharma disciples included Man'qong (1872 - 1946), Hyeu'Ol
(1861 - 1937), Suwol (1855 - 1928), Yongsong (1884 - 1940) and Han'am
(1876 - 1951), who all became leading Zen teachers and who played



MPortant roles in revitalizing Korean Zen during the Japanese colonial
fule (1919 _ 1945).

In 1910 the Japanese attempted to annex Korean Zen Buddhism to

Japanese Buddhism, but Korean Zen monks successfully resisted such an
attempt, The Dharma disciples of Kyongho Sunim not only kept the Korean
Zen tradition intact from Japanese influence under Japanese rule, but
Korean Zen Buddhism flowered during this period. Man'gong Sunim, who
was the Dharma heir of Kyongho Sunim, excelled his teacher in several
TeSpects and many great Zen students were trained under his strong
hand, After Korea was liberated from Japanese rule, the country was
divided jntg North and South against the wish of the people. This uwas
S00n followed by civil war. During the war many temples were destroyed
and  the monastic communities disrupted and scattered. The famous Bud-
dhist temples of the Diamond Mountain, the most important center of
Korean Buddhism, became the targets of intensive fighting at the end of
the Korean War, and most of the temples of the mountain were destroyed.
The Diamond Mountain itself finally fell under the North Korean Commun-
ist regime. However, in spite of all this disruption and destruction,
it was largely due to the Dharma disciples of Man'gong Sunim that
Korean Zen Buddhism has been able to maintain its vitality and strength
in South Korea.

The strength of Korean Zen Buddhism today lies with a few Zen
masters, most of whom are the third generation descendants from Kyongho
Sunim. For some time now Korean Buddhism has been beset with internal
troubles such as corruption and power struggles. The westernization and
industrialization of the country have steadily undermined the strength
of Korean Buddhism in the years following the army rgvolution of 19?0.
Over the last decade the population has become urbanized, ?oncentratlng
in a few large jndustrial cities, leaving the countryside an? Fhe
isolated mountain temples far behind. The people attend D?rlstlan
churches of all denominations in growing numbers as the. isolated
Buddhist temples in the mountains are not able ?o serve their needs.
The increasingly hostile attitude of Korean'Chrlstla?s tom?rds Bud-
dhists and their rising power in Korean society comb%ned with these
other factors are posing a real threat to Korean Buddhism today.

The Korean Zen Buddhist Chogye ord?r is essent%ally a monastic
institution, Its monks and nuns are cellbat? and ?tlll adhere Fo the
traditional disciplines of bhikkhus and bhikkhunis. Yet their Zen

ey . ich with rustic and spontaneous characters. Though the
tizgitig; ;:sri;ng been lost both in Chima and Japan, in the remote
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mountain temples and monasteries of Korea, uwhere the hospitalltz
offered to travelling monks is unfailing, one can still encounter tt
ancient Zen tradition that flourished originally in the Ttang dynas /

in China, kept alive by monks and nuns who have renounced the world-



BUDDHIST TALES FROM
THE LAND OF THE MORNING CALM___

(5th of a series)

Samu Sunim

Cotton-Sock Flower of
Sudok-sa Monastery

In the high mountains and lofty peaks of the Land of the Morning
Calm, where sparkling streams grace the paths of monks and pilgrims and
white clouds adorn the mountain tops, there are great monasteries and
temples that have long attracted aspiring spiritual students, and have
produced many of the country's great monks and high priests. These
monasteries and temples usually have founding stories called "source
and origin." The following is the "source and origin" of Sudok-sa, a
monastery located in the central part of South Korea in the district of
Yesan, South Ch'ungch'ong Province.

* b *

It was a clear autumnal day. The hills and mountains had turned
red and yellow, and the air was fresh and fragrant. Sudok, unable to
concentrate, arose from his academic studies and took his servants for
an outing in the hills and mountains. In high spirits, the servants ran
about, hunting hares and pheasants. Although Sudok rode a horse and
carried a bow, he was not interested in hunting, but was greatly
enjoying the ride through the hills. Suddenly Sundol, Sudok's old

servant, called out.
"Take aim, young master. Hurry, please!"

"yhat is it? Where?" Sudok asked anxiously. Sudok soon saw a deer
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. na.
i f the forest in the distance uhere.Sundol was Ssgiﬂttogk

padng ot o d and held their breath as their young ma 4 stood

The e hu?heb astring. The deer innocently drew near anoment o

am and grew 215 agﬁnq up at the sky. Now was the‘very besioZk in the

zizit’ i:;Z:Zi,y gudok put down his bow, but continued to

direction of the deer.

i ou
Unable to contain his impatience,' Sundol Sh2U;iZw Eis,bow.
. !
don't shoot soon, young master, I will." And Sundo

' eat
. g's Qr
"No, don't shoot," Sudok ordered firmly. o EUEEYanewildered
surprise he hastened tg stop Sundol. Then Sudok chided hi

e
. ou not S€
servants, saying, "Can you see nothing but the deer? Do y

anything else?"

a
. : they sau
Everyone logoked more carefully. To their astonishment

ng
N . eared yOU
woman standing beside the deer. Even in the distance she app

and attractive,

dol
X dy, Sun
Sensing his young master's enchantment with the young lady,

. a
. in hunting
Jokingly remarked, "gur master must be more interested in
YOUNng woman than a deer,"

Sundol  was an 0ld and fa
since he was g young bay,
escape his attention,
the appearance of the ya
for his statug as the s

ok
ithful servant who had looked afte?dsuiot
S0 his young master's true feelings d%ted by
It was true that Sudok was strangely exC}t not
Ung lady. If he had been alone or were i

K
. spead
on of a nobleman, he would have tried to

dingly-
to ber. But being of noble fFamily, he had to behave aCCO; caidy
Concealing his true feelings, pe turned to his servants an

"Let's qo home." They a11 laoked

were

Very disappointed, for they

thoreughly enjoying the autumn air,

f the

Riding hame, Sudok found himself occupied with thoughtshz still

1

young lady. "yhgse daughter coulg she be?" he wondered. "Is s
unmarried? And what

. n
On earth was she doing on the mountain?

Upon his return Sudok .
mind wandered. The words in hig book were soon replaced by the fl~ng,
of the young lady on the Mountain, Before he knew what was hap?en;lf’
Sudok was burning with Passion for the lady. Unable to control hims
Sudok called Sundal,

is
) . put b
tried to concentrate on his studies, gure



"I would like to ask a favor, Sundol."
"What is it, my young master?"
"Can you find out who the young lady on the mountain was, and her

whereabouts?"
"I will do my best, young master."

Sundol proved to be extremely capable. By nightfall he had brought
back all the basic information about the young woman.

"Master, she lives alone in the village yonder and her name is

Toksung."

"Toksung, Lady Toksung!" whispered Sudok in admiration.

"She is known in the village for her outstanding observance of
decorum and etiquette and people say she has literary talent as well,"
continued Sundol, praising her as if he had known her for some time.

"Has she had any marriage proposals?" Sudok hastened to ask.

"Yes, there have been many sons of good families and noblemen who
have tried to marry her. But she has refused them all. She tells people
that she intends to live alone," said Sundol, looking at his young

master intently.

Sudok's passion began burning in earnest, he could not hold still
for even a minute. Sudok was the son of a local magistrate. He was
supposed to be studying under the guidance of a teacher who had been
specially hired to prepare him for the state examinations. But, since
he had first set eyes on Toksung he could not keep his mind on study.
Sudok's teacher had begun to grow angry. So Sudok explained that he was
suffering from a severe headache and needed a good rest. Thus excused,
Sudok rode to the place on the mountain where he had seen Toksung a few
days earlier. She was no longer there. He decided to go and visit her
in the village where she lived, according to the directions which
Sundol had brought. When he finally arrived at her home he made a
heroic resolve like that of a soldier going to battle that he would not
walk out of her house alive unless she consented to marry him. Sudok

plucked up all his courage and entered the gate.

"_ady Toksung, pardon me for intruding..." he called out.
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i ignified manner,
Sudok tried to express himself calmly and in a dlg:;SEd’ ey
t his voice quaked and trembled with excitement. -ZUIE . wou 100k
bume out. UWhen she saw Sudok on horseback, she said shyly,
ca .

. I ask what
like the son of a good family. I am of humble birth. May
brings you here?"

reason.

"Lady Toksung, I came here to marry you and fori:D ?;hjgu _ofuse

When a real man makes up his mind, he does ﬁot ﬁhaﬂgek h;d vercome any
to marry me, that would be the end of my life." Sudo
reservations and was bold and direct in his proposal.

: for
; ilent
Toksung quietly looked up at Sudak. She remained S
avhile. Finally she spoke.

have
ver, I

"I can hear your words and I can see your resolvef Hotion ;o Ehink
never thought of getting married. And I am not in a situa

of such matters," said Toksung gently but firmly.

" he
death,
At this, Sudok became desperate. "Your refusal means my

: ur
. iq in YO
said. "I beg you to reconsider and grant my wish. My fate i

hands,"

Toksung did not reply.

"Since 1 first
studies,
to qget my
great despa

my
doned

Saw  you on the mountain I have ab:nin ordet
For the last two days I have moved heaven and eart

u in
. fore YO
parents' permission tg marry you., Now I stand be

ir, awaiting your decision,"

; . id
Toksung  raised her heag after deep deliberation and saids
appears I mu

Hl’t
d. 1 wil

st save you from the situation you have created.

marry you,"

Sudok was so happy he yas almost beside himself.

"However,

I have one request,
Fill my wish,"

. ful-
I can not marry you until you
continued Toksung.

"Uhat is it? Tell me, pleaset"



Then and there Sudok promised to fulfill her wish. On the
following day he selected a site and immediately set to work. He hired
workers to lay the stone foundations. He cut down trees and made
Pillars, beams and rafters for the temple building. The manual work was
hard for Sudok, who had read books but had never before worked with his
hands, But because his mind was constantly occupied with thoughts of
Toksung, he was oblivious to the hard, physical work he was performing.
Thinking of the day when he would finally marry Toksung and possess her
completely, Sudok's heart was filled with joy and excitement. His only
regret was that the construction work did not progress as rapidly as he
wished. After one month of hard but rough-and-ready work the temple was
finally finished. Sudok ran to Toksung's house without delay.

"Toksung, Toksung! are you home? Let's go take a look at the new
temple. It's all completed now!"

Sudok had expected that Toksung would be extremely glad to hear
the news. However, Toksung looked sad and disappointed.

Toksung said, "I know, I know. I don't have to trouble my eyes to
go and take a look."

Greatly disappointed, Sudok protested, "what do you mean? How can
you know the temple is finished without seeing it for yourself?"

"Young master, the mind of a person who devotes himself to the
construction of a temple should be pure and untainted. When you build a
Buddhist temple you should think only of Buddha and noth%ng else. But
instead your mind was filled all along with lustf?l desire for a wom?n
whom you wish to possess through marriage. No, it would not do, it
would not do." Then Toksung shouted, "Look, young master! Look! Fire!"

When Sudok looked round, the new temple was on fire. The temple
burned to ashes before their very eyes. At the end of a few hours, the
result of Sudok's month of hard work had vanished. Sudok felt so

dejected and abandoned that things looked unreal to him.

Toksung tried to encourage him, saying, "Young master, you should

try again. But this time you must forget your passions and direct your

thoughts only to Buddha.”

Sudok reminded himself of his resolve. He started again to build a
temple. This time he tried to concentrate on his work and think of
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Buddha, the Enlightened One, but he found it very difficult tovforjiz
Toksung. It was difficult to change his passions into concentration "
awakening. Sudok suffered deeply fram his conflicting thoughts. Remiis
bering Toksung's encouragement, he tried to think of Buddha, bu% -
thoughts turned to Toksung all too easily, and before he knem_lt i
would be imagining her bady. The experience was SO frustrating, it me
him feel such anger and helplessness that he wept like a child. But he
tried agein, immersing himself in his work.

As he concentrated and worked harder he began to feel Detter Hi
was gaining experience and improving his skills 1in carpentry. Mos
important of all, he realized that the work he was performing was of i
spiritual nature and it required single-minded spiritual devotion, %had
is, thinking of Buddha and nothing else, Jjust as Toksung had adVlsed
him. More and more he became at one with his work, planing wood ane
making tiles. Houwever, it was during periods of rest that he once mord
became troubled. Whenever his thoughts turned to Toksung Sudok  FoUr

. . , . ou
himself burning with passion. Then he would become furious and tNT
himself into the wark.

. - in
He repeated this experience many times. Winter changed into SPT* 9

. . ad
and spring turned into summer. It had been five months since Ne n

begun building the temple for the second time. Now, once 892im the
temple was finished, Sudok immediately set out for Toksung's house:
walking quickly. Uhen he was almost there he turned around tO take
another look at the temple. Lo and behold, the temple was again O"

fire! The shock was so great that Sudok fainted dead away.

. . he
Uhen ?UdOR regained consciousness Toksung was beside him- Sng
consoled him, saying, "Men grow and mature through trials- you
master,

ions

you should not give up now. It was the fire of your P22 7

that ignited the temple. You must extinguish that fire. guilding

. - . e
temple 1is not an ordinary matter, You must cut all worldly ties whil
constructing a temple

eemtion and undergo spiritual training worthy o

Then Toksung offered the following spiritual imstructions: "Get P
at daybreak and bathe yourself in the mountain stream. Then face the
Suq Buddha and perform gne hundred and eight prostrations for all
be%ngs, After that, sit down ang practise meditation for one hour « Be
still and clear. After meditation Tecite the name of the Bodhisattve °
Great Compassion Kwanseum Posal vigorously fifteen times. Then 9o
work chanting Kuanseum EQ§§1—EEntinuously and concentrate on the con”
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struction of the temple. After the day's work wash yourself in the
stream and change your clothes. Burn incense and sit in meditation
thinking of Buddha., Please follow this schedule faithfully. Go now,
please, and set to work without delay. I will see you again one year
from today."

With these words Toksung left Sudok.

Sudok, left alone once again with the task of building the temple,
was very depressed. But he pulled himself together and decided to
devote himself single-mindedly to building a temple for one year. He
had no choice. He faithfully followed the schedule given by Tcksung. He
got up when it was still dark and bathed himself in the cold mountain
stream. Then he did prostrations and practised meditation. He became
simple, calm and clear. He chanted Kwanseum Posal throughout the day.
He was now experienced in temple construction. This time he made a
careful plan and layout. The work progressed slowly but steadily.
Prostrations and meditation and chanting gave him strength and courage
and helped him overcome all difficulties. He just did whatever was
required of him every day. It appeared as though he had forgotten about

Stone

gate

at o

Sudok-sa - ' : .
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himself and Toksung altogether.

: 1 was

sons passed, and time flew by. A beautiful Buddh:ciaie -

£ 1Ihe Zzzicated. It had been one year and th?ee mont:iesiemple i

b;gzn ybuilding the temple for the third time. The dazhe el neu

leted Toksung appeared. She was most happy to see o Lly have
zz:glz and said with tears in her eyes, "Young master, you

i ou as My
fulfilled my wish. Now I will devote myself to serving Y
husband for the rest of my life."

: t
her withou
They both were deeply moved and loocked at each othe

ied
. n ' et marrle
speaking. Finally Sudok broke the silence, saying, "Let's g
tomorrow."

. make
Toksung wanted a delay, saying she had some DreParattEZszilouing
but Sudok would not wait. So they were wed in a ceremony Lousds- put
day. That night a bridal room was prepared for the Fhe newly L will do
Toksung said to Sudok, "I can not share a bedroom with YD?;
everything else but let me have a separate bedroom, please!

ed
. i e endur
Sudok became so angry that he burst out shouting, F ha;f Sudok
S0 much, waiting only for this day!" Unable to control himself,

.~ the
ed 10
threw himself over Toksung., At that very moment thunder roar
clear sky and Toksung disappeared.

ite
; - a whl
Uhen Sudok regained consciousness he found himself holding

ton
e cot
cotton sock that had belonged to Toksung. When he looked at th

sock mare carefull

ha
he
Y he suddenly realized that the place “hered the 0N°
fallen trying to hold onto Toksung was only a great boulder an acks
cotton sock was Just a uh

. . cT
ite blossom like those blooming in the
of the boulder,

to
Neither Toksung nor the bridal room was anyuhere
seen. Instead, he was 1

. ter O
ying on top of g boulder, holding a clus
white blossoms under a blue sky!

A profound sadness penetrated the depths of Sudok's belng:
grief and loneliness he cried aut, "Toksung, Toksung!"

"Toksung, Toksung!

cho?
Teverberating through the va

e
Toksung, Toksung,"  returned the

lleys and mountains,

hi®
It pained him deeply. He could ngt believe that two years ?f namé
love and devotion had been Just a dream. He called out Toksung i
time after time and cried bitterly, Finally it dawned on him the



true nature of all beings is unsubstantial and empty. With this he
attained non-self and emptiness.

Now liberated from all attachments and sadness, he slowly walked
towards the Buddha Hall he had built. He felt as if twenty years had
gone by overnight. The empty Buddha Hall welcomed him back. He felt as
though he belonged there, so he shaved his head and became a monk in
order to walk the Way of Buddha and serve all beings.

For some time the villagers down the mountain had been wondering
about Sudok and Toksung and the new temple. They were all struck with
amazement when they heard of this turn of events. Overwhelmed by
curiosity, the villagers climbed up the mountain to take a look at the
new temple and new monk. They cautiously inguired about what had
happened. The new monk told them with indifference that in his previous
life he had been born in a village down the mountain. He had been
studying to serve in the government, then he met Toksung and under her
guidance he built = temple. He would say no more. When villagers asked
him about the whereabouts of Toksung, Sudok would point to the boulder

and say, "Go there and call out to her."

Standing on the boulder, people innocently called out Toksung's

name. "Toksung, Toksung," their voices echoed back.

Later on people came to Sudok for different reasons. They brought
him their troubles and asked for help. Sudok would tell them to go to
the boulder and call Toksung and tell her their troubles. Listening to
their own troubles echoing back, many realized the origin of their
complaints and healed themselves and returned home. A few r?ached a
higher stage in their spiritual development and embraced emptiness as

the true nature of all things. As the word spread, people came from all

directions to heal themselves. They called the boulder "wish-fulfilling

. "
rock" or "healing rock.

Sudok had five disciples who all attained emptiness. One day he
called his five disciples together and said, "Aluways keep your mind
vast and empty, for things come and go of themselves. Do not obstruct
their movement. I have stayed here too long, I go now. Take care of all
beings." With these words Sudok quietly passed auway.

After his death the story of Sudok and Toksung was told and retold
among the country people. Eventually the story turned into a folk
legend in which Toksung became the mountain and Sudok the temple. They
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. ther and

ach other permanently like a couple, - or ll:i amZintain is
now em?race e is for this reason, so it is said, that the e also
her Chllﬁ. kItnlfsan" and the temple "Sudok-sa" today. And i the mani-
e Zudghist believers that Toksung was no other than ion, who
said :fxmongf :manseum Posal, the Bodhisattva of Great COmpasf t; the
festation ?n the form EF_;_young lady in order to awaken Su?o; e i
appeirzd ;f Buddha. And the same little white blossoms Stlil them the
Eiza cr:zices of the rocks around Sudok-sa today. People ca

1"
. Ta
"lost sock of Kwanseum Posal" or Just "cotton sock flowe

Toksung  Mountain
compared to other famous
is  so beautiful that it
ch'ong Province,

is only 480 meters high,
Peaks in Korea,
is called the

igh
i
It is not very :a?n
. n
but the shape of this mE;'uﬂg’
"Diamond Mountain™* of

first
According tg gne record, Sudok-sa temple was cma of
founded in 599 4.p, during the half-year reign of the King of Dha that
the Paekche dynasty (18 B,c, _ 860 A.D

D.)o** Tt is genmerally held
the temple was founded towards the end of the Paekche dynasty.



Full view of Sudok-sa
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The present Buddha Hall (
the oldest wooden structures
designated

Main Hall) was rebuilt in 1308. As one of
In the country, this Buddha Hall is nov
as national treasure No. 48, A series of superb interior
murals was discovered during the repair of the building between 1936
and 1840, The Paintings were said to have been the works of Tamjing
(579 - 631), the Famous Korean monk painter who went to Japan in 610
and painted the interior wallg of Golden Hall of Horyu-ji Temple 1R

Nara. Unfortunately, due to lack of Proper preservation, the paintings
are now faded beyand recognition,

In Korean Buddhism today one cannot speak of Sudok-sa without als®
thinking of Man'gong sy

nim (1871 - 1946), %% 3 man of outstanding
character and g Tevivalist gf

Korean 7en Buddhism. His Dharma name
"Man'gong"  means "Full Emptiness," "Empty Fullmess," aor both. After
receiving the Dharma transmission from his master Kyongho (1849 -
1912}, Man'gong Sunim  came to Toksung—san and built a small temple
there in the spring of 19Qs, After that be never left Toksung-san until
his death except for three Summers yhich he spent in the Diamond
Mountain. The Dharma strength of Man'gong Sunim and his renoun
attracted Zen students from a1} Over the country, monks, nuns and lay



people alike. He could not accommodate all his students in the temples
around Sudok-sa monastery, so in 1930 he established the Chonghye-sa
for the cultivation of concentration and wisdom, for his senior
students. From its location on top of Toksung-san he trained and
pProduced many of the eminent Zen masters of modern Korea. In his later
years Man'gong Sunim built a small hut and called it "Hut for Turning
the Disc of the Moon." He lived there with one of his attendants. On
the day he passed away he washed himself and sat on the meditation
cushion. Looking in the mirror, he pointed at himself and said, "well,
the time bhas come when I have to take leave of you." So saying, he
roared with laughter and died.

Apparently Man'gong Sunim did not approve of Sudok's attainment of
Emptiness. Once he was overheard saying, '"'Sudok was one of the
Sravakas**** at pest. He never even dreamt of the unborn nature of all

beings. I must compose an epitaph for him."

The epitaph Man'gong Sunim composed read as follows: "All the
grasses that grow in this mountain are the mother of all Buddhas. Can
you hear?"

Aside from Sudok-sa and Chonghye-sa, there is a well-known convent
called Kyonsong-am located midway between Sudok-sa and Chonghye-sa on
Toksung-san. In recent years the convent became well known due to Iryop
Sunim (1896 - 1971), a pioneer of the women's liberation movement of

modern Korea. Iryop Sunim was also known as a poetess and writer. She

was a "New Woman" in her time. As a "New Woman™ she boldly claimed

equal rights for women and even engaged in free love with men. However,
this was too much for the Koreans of her time who were still deeply
imbued with ultra conservative Confucian moral values that heavily
Indeed, her behaviour not only looked odd
She was too far ahead of her time.
standing she came to Man'gong
Under the guidance of Man'gong
d" and discovered freedom. She
ne

joy and

discriminated against women.
but offensive to public morality.
After suffering social scorn and misunder
Sunim, cut her hair and became a nun.

Sunim she attained to "no body and no min
spent her last years in a meditation retreat called

happiness."

a large following of nuns and laywomen

Man' im had
°n gong Sunin raining center at Kyonsong-am

disciples. The nuns built a new, modern't.
and today many young novice nuns are training there.

Man'gong Sunim produced twenty-five Dharma heirs, four of them
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ished. 0One of them
ho all succeeded him in his Dharma and :lgzzng Sabn (5ung San)
sas Kobon im (1830 - 1961), the master o 3 and head of the
o Providence Zen Center, Rhode Iélaﬂ ’ four disciples
im0 1927)13wa;2 Un Zen School. Kobong Sunim ha?hey 11 train?d
naw ?”i;iiizéohis Dharma. Three of them mere1g;8?; oo omened  their
who in . in in the sunim.
under Kobong in the Diamond Mountain ma sisters to Seung Sabn e
wisdom eyes. Th: nuzi a;jeiidjidDgzgung’ o Evinent wo:zniieaorean
The three nuns,K :29 bLt because of the low position o; :Eey Lived in
ters ?F modirn i; séill unrecognized as such. Althougl trength and
eonien tbe{ it eriod of the country's histary, thlf_Sd in 197 and
ngzomasﬁzieulike ?eméls. Songil Sunim and Kyeju Sun;mrd;Zns nd 12y
?S?S respectively. Sedung Sunim run§ a Zen Ceﬂt:rSEZUl ng Pusan and
people in Taejon, uwhich is situated midway be?uee f South Korea.
is the capital city of South Ch'ungch'ong Province

. is priest%y

Seung  Sahn - Sunim was known to Korean Buqdhlsgiaiés :; 1972. His

name "Haengwon Sunim" before he came to the United "Seung Sahn (sung

late master, Kabong Sunim, gave him the Dha?ma name e transmitted

San),"  thus reminding him of the Zen tradition tha? The first woFd

from Kyongha through Man'gong on Toksung-san Mountain. £ the mountain

of his Dharma nanme, "Seung (Sung)" comes from the name o in Korean. 90
"Toksung" where Sudok-sa is located. "San" means mountain

most
. e of the

bis Dharma name shares the name of the mountain wherehon turn of the
famous  Zen traditions of Korea was originated at the
century,

Seung  Sahn Sunim i ber  of Zen
the West. He ang his Dharma students have founded a nu
centers in the u

nited Stateg and Ppl
spiritually accommoda

and tg flexibly ada
founded 2

and in recent years. In Oigizhers
mber of aspiring Dharma Sunim
to the West, Seung Sahﬂ 1983-
the Kwan Um Zen School, in  both
nks and nuns and they perfor

te a Qrowing nuy
pt Buddhadharma
New school of Buddhism,

his schaool are married mg

secular and Spiritual functions,



NOTES:

%

XAk

A d K

The most famous mountain in Korea and a center of Buddhist
pilgrimage. It is located just north of the 38th parallel
and so in North Korea. cf. "Lady Podok and Priest Hoejong,"
Spring Wind, Vol. 3 No. 1 (Fall 1983), pp. 5 -11.

For more information on this unfortunate Buddhist king, see
"Deace in Korean Buddhism," Spring Wind, Vol. 4 No. 1
(Spring 1984), p. 17f.

The Korean word "sunim" is a common honorific for all
Buddhist monks both junior and senior. It is universally
used referring to Buddhist monks in Korea. Occasionally the
word "kun-sunim" ("great monk") is used for monks of
venerable age and distinction in their practice: e.g.
Kyongho kun-sunim, Man'gong kun-sunim, etc.

Sravaka means "hearers." They were a group of Buddha's
EE;EEEIES who became enlightened by listening to His teach-
ings. In Mahayana Buddhist tradition, sravakas are usually
referred to as not yet fully enlightened beings.
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ZEN COMMUNITY

by Sanbul Sunim photos -- Kondanna

~—



Dharma companions go silently about their work,
members and friends sit or work,

take a cup of tea and gracefully bow,

saying good-bye until next time.

No opinions, no ideas,
Jjust let it be --

not difficult, not easy
Jjust flow.

\/
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Incense and candles on the altar
burning themselves down,

teachings of the Buddhas and Patriarchs,
togetherness, oneness.




T
3

Forgetting the self, helping one another,
alert at table, passing kimchi,

pouring tea. Morning, evenings

midday, twilighte..

Hours and days pass peacefullys
full moon weekend, stars shinys
warm breezes, each moment

a subtle invitation.
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Friendships, kinship.

Growing up, making mistakes,

picking ourselves up when we fall, ‘
encouraging one another again and agalfle

We come with nothing
We leave empty-handed
Only the sound of thunder
that cannot be heard!



Sakyamuni Buddha immediately responded,
"Throw it in the ocean."

Asked how to save even a drop of water,

So it is in Zen communitys )

immersing ourselves in sangha life: )
washing, cooking, chanting, laughing, crying:
all to the rhythms of the sun and moon.
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Tur ZeN LoTus SOCIETY

Sujata

an oriental-style gate rises gracefully above the fence that
surrounds a well-kept property. Inside a harmonious blending of plants,
stones and wood has transformed a once barren city yard into a qarden.
Stepping stones lead past a shrine to a tea house beside a small pond.
Sunshine and shadows dapple the grass. Inside the temple, Buddha with
the smile of endless compassion and wisdom, looks down on two rows of
people sitting with legs crossed and backs straight. Upstairs in the
Interviews Room, Zen fMaster Samu Sunim urges a student to raise doubts
great doubt, overlapping doubt to solve the matter of Life and Death.

Not a monastery in the quiet countryside,
Zen. Parkdale

some renovated,

this is city outpost
is a doun-at-heel Toronto neighbourhood of older homess
many still rooming-houses for ex-mental patients, wel”
fare recipients, unemployed youths and pensiorers. Five years ago the
building now occupied by the temple was so derelict that the City had
issued 75 work orders against it. But every Zen centre in North Americ?
has been built by the hard work of devoted o+ ;0
teacher. Brick by iy} @ : ' I B

1 - " ’ [ Uje

But the Zen Lotué it L0 a temple.  This is one part of our story*

Soci .
South Korea and in the ;Zizoreaily begins in the remote mountains ©
N o Samu Sunim
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Samu Sunim was born in southwestern Korea in 13841. Left an orphan
during the Korean War, he entered Buddhist temple at the age of 11. He
did a 3 year novitiate at Namjang-sa and then travelled south to Pusan,
where he met Master Tongsan (East Mountain). He was ordained a monk by
Master Tongsan.

In the early 60's, Buddhist monks of draft age were ordered to
serve in the army. Samu Sunim was no exception to compulsory service.
But to uphold the first Buddhist Precept, not to kill but to cherish
all life, he was forced to leave his country.

After making his way to Japan, he lived there for a year and a
half, staying in Zen monasteries. American and Japanese friends helped
him go to North America, and he arrived in New York in the fall of
1967. He began to conduct meditation in a small apartment in Manhattan.
These were the first days of the Zen Lotus Society. In early 1868 his
karma brought him to Montreal, Canada.

The Zen Lotus Society operated for three years in obscurity in a
dilapidated section of Montreal. At the height of the "feelin' groovy"
era, Samu Sunim was offering strict training in surroundings devoid of
comfort or beauty. Few came who could meet his demanding standards. He
worked to earn a living and he studied hard to improve his English.
After a few bleak years in Montreal, Sunim moved to Toronto in 1972. He
did whatever work he could get. His health was deteriorating, and his
marriage of four years to a young lady who helped him settle in Canada
succumbed to the pressures of extreme poverty and cultural differences.
One day after working the night shift sorting mail, he admitted himself
to hospital in a state of physical collapse. Fully the next two years
were taken up with hospitalization, operations and a long home

convalescence. The Society was not active at this time. These troubles
contributed to his maturing as a Zen teacher.

In 1875 Sunim emerged from silence, and reactivated the Son (Zeﬂ)
Lotus Society. A simple, hand-drawn notice of meditation instruction
attra?ted a few people to the damp and shabby basement apartment uwhere
he llv?d. Sunim often sat alone in deep meditation in that apartment
whe?e ?n spring thaw or summer downpour, the rooms flooded and the
meditation cushions got soaked. One story describes best those years in

the basement. A poor, simple Korean lady with boundless devotion to-

wards all beings, used to come to the basement temple

. One afternoon
when Sunim was out,

oy _ she entered the kitchen and saw a big, fat rat
sitting motionless on a rice sack, She thought the poor rat had died,



For Lnfovmateon eall 925 - 757
378 Markham St 61

so she folded her hands jq
hapchang, and was making boys
in earnest prayer for g 004
rebirth for the rat. When the
lady looked up again, the rat
opened his shiny little eyeg
and started to move in  emhar-
rassment. Very glad that tpe
rat was still alive, she boyed
again and again long after the
rat had disappeared.

Sunim sat with his sty-
dents and taught them the
simple-clear way of living angd
the direct path to Freedom and
Enlightenment. He encouraged
them to maintain a spare diet
with ~much raw food and
occasional fasting. He advised
them to perform repentant and
ego-reducing prostratians and

to work on mantras to attain
purity of mind, maintaining
RS
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o
7
&.. '\""‘:{"
NS AR
ke )
N \?%é‘ : i
N i

49




50

ion and
that training would go unerring when based on earnest devoti

strenuous practice.

. 1

Sunim urged students to have the courage to bfeak_OUt of SOC:?EZS?
molds and be completely themselves on the basis of their ouwn r?sﬂ e
Manual work, handcrafts and folk arts, small scale gardening ore
pursued. In these ways, students supported themselves. Thoseimple.
carefree years. The surroundings were humble, the needé were ? e
The small group maintained practice and an unworldly attitude ln_n 3
midst of a large city. They were able to exercise their.Freed?m lmade
spontaneous way. Sunim, in gratitude for his Canadian citlzenshlpf h he
o pilgrimage to the home af the Indian poet Pauline Johnsonj whic o
considers the native Indian capital of Canada. In single file he did
his students walked beside the highways to the Indian land. They the
prostrations on the stony ground in front of a monument maFklng of
achievements of the Six Nations Indians, the original inhabltantsr o
this area of the country. They met and paid homage to a cla: motheuere
the Six Nations who told thenm many stories of the "old days." Such

. but
the early years of the Zen Lotus Society -- poor in material goods
rich in every other way.
ake
Sunim never failed t .

: to
0 encourage everyone who came his way

: . . t of
up Buddhist meditation., Many peaple passed through the Society. O

. reat
the many, a fey stayed, who were serious about solving the Bdown
Matter. His Korean congregation scraped together maney to put ag the
Payment on a hoyge and land. After a long search, in April 197

Society purchased an old and ba

]
. nto 5
dly neglected rooming house in Toro
Parkdale area in April 1379 angd

. ‘t‘
immediately started renovating i

In July 1879,
temple. At its close
of fered

treet
the final service was held at the markham. ° turn
» BVery member, Korean and Ca”adian’. " The
S€ to Buddha and did three prostrations.

1
‘ X etY 5
ly dismantled, ang carefully put in the S0C the
old van. The sitting mat as ver®

t
bowls, and the books ang artmen
was left behing.

temple on Guynne Ave
without windous,

S and cushions were already gone,
Papers. an empty ordinary basement aihe new
Samu Sunim Garried the Buddha statue into

! i1ding
nue,  which was, at this point, a gutted bul

. . .. uddha
interior walls, running water, or electricity. 8

. 3 im or”
alled in the ney meditation hall. This was an 1MP



EZEUSEEU.wholebeartedly on renovating the temple and setting up formal
The tralﬂlng in a North American context. Basic decisions were taken.
chilg emple gaé to house a lay monastic community of men, women, and
wag a;en’ living communally under a vow of paverty. A vegetarian diet
in opted. Most significantly, the Zen Lotus Society was incorporated
Darzarly _1980 as a non-profit religious organization governed by a
DassedOF Directors. Many months of eighteen—hour—d?ys of manual labour
Schog before the temple was finished enough ?0 reinstate the reqular
residUle Of"morning and evening sittings. But 1? the words of one early
Firstent’ ...sheer joy and energy seemed to fill every moment of that
ang year on Gwynne Avenue. Many times the last dollar had been spent
renovation had to be suspended while we all went out to work.
tizple grew. Beyond what they thought their strength uas, beyond what
wa { thought their capacity was. Our starry eyes saw in the gutted
. S and piles of lumber, the temple as it was going t? be. Our
®Ngth came from our practice and from the constant guidance and

en
COuragement of Samu Sunim."
o0lid schedule

By 1981, the major renovation work was done and a s
sent Alexander

Samu Sunim

of
to Ann Arbor to found a

u daily practice and retreats resumed.
"douist ("Porisu" was his Buddhist name then)

SMole.  he left on a Greyhound bus taking his small grey bundle
a Buddha statue, a mokt 'ak (wooden

Co - .
; "taining a few clothes protecting - . i
°ng), candlesticks and incense. A yeal later Samu Sunim ordained him
" On her return from

as .
a8 menk, giving him the name "5anbul Sunim.

51



52

i0in hi mmunity was
Korea, his wife Sukha moved ta Ann Arbor to join hJ.m;h A ;Zn ddnist
fo ';g around the temple which was incorporated as the
ormi
Temple-Ann Arbor in 1982.

Buddhist
At present, the Zen Buddhist Temple-Toranto and t:i Ze;en Lotus
Temple-Ann  Arbor operate under the administration Oft gamu Sunime
Society, and under the spiritual leadership of Zen Master
’

to
3 j and

To spread Buddha's teachings of compassion and WlSSU:;S cociety
promote spiritual culture and serve all beings, the Zen Lo

provides the following:

ini iestss
- 3 to 5 year full-time study-and-training progrémme foi izgramme
Dharma teachers and artists, (There is also a non-residential p
for aspiring lay Buddhist ministers.)

a
- publication of Spring Wind - Buddhist (‘Zulturald FZ:EZ’
quarterly journal devoted to spiritual practice, wisdom an P

. tof' a
- development of a Buddhist Peace Cemetery and establishmen
rural spiritual community,

- art exhibitions and cultural activities.

ARt  each city temple,
in  the basics
members,

. inNers
priests and Dharma teachers guide begin

of Zen meditation, conduct regular meditation foOF
and  hold weekend retreats,

conducted by Samy Sunim for experience
Both temples provide Programmes lasting

are
Five to seven day retreats o
d students four times a. YLors
up te three months for visit

who wish to &Xperience spiritua] community life fully.

Aside from reqular s
or in conjunction with ot
social action Programs,

. ntly
piritual activities, each temple independe

P es in
her groups, helps organize or participat

. aﬂd
: sMy
such as the Peace movement, vegetariani

Buddhists Concerned fgr Animals,

self—transformation.

Sanbul Sunim, Sukha,
others

all have thig story tg tell,
strength aof its members, whg p
as a viable means of Survival
Lotus Society seeks to function
those who seek to turn their ene

Supa, Kondanna, M the
Today, the Society rests Gn.

un it joi 7en
with all pej i Tne

10N,
. ) trati
TQy into Tenunciation and concen



o The fresh and vital style of the community is best expressed by
his early letter of Samu Sunim's which must be quoted in its entirety

Lo do it justice:

Dear Friends in the Dharma:

"yny the hell did Bodhidharma come

There is a hwadu which runs:
this hwadu was one of the most

f

Tom the West?" Simple and direct,
Practiced by Son (Zen) Buddhists who worked on it long and hard until
they got real relish from it. If you cén 1ift it, you lift the whole
world aljve, If you drop it, you drop the whole body dead. If you look

For it, sweat will stream down like 3 shower even in the cold of
ost will form even in the heat of

:i;:er. If you cease to look, heavy fI : )

Mer. The pld woman on the stone steps giggled looking up at the

Vhlte cloud. The Master clicked his tongue and repeated, "Pshau, Pshau’
l? all seriousness. The student, awe-stricken, became separated from
imself,

carrying his teaching

dia to China
serts itself in troubled

. Bodhidharma travelled from In
QUgh lands of tumult. A new religion that as
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times cannot expect any support from the Establishment. Therefoze 2;5
followers went from place to place and begged food in the Vlltagthé
This put them in close touch with the people and made them eale o
people's coarse food and talk their crude language. Ordinary peop ot
work in fields and barnyards are not intellectually inclined and Ca:'an
understand the doctrines of high religion. That is why ear%y C o
literature abounds in earthy expressions and pithy sayings. "Wwhat p
the Buddha?" "He is a dried shitstick." In modern parlance this woul

be, "He is a roll of toilet paper." But "toilet paper' does not carri
the rustic energy of a shitstick out in the cornfield. You cannot Q€

in
the wunrefined taste of nature by merely sitting at home and consuml 9
the Buddha-mind without living it.

Son, sitting and working on Mind, is pure and active experience l?
simplicity of heart. Its practice is straightforward and free ©
attachment. UWholesome as unhusked rice in storage and as pungeﬁt az
fermenting soybean malt, it had a direct appeal to unsophistlcate
minds. People struck themseluves against the hard flint provided b* 2on
and Son water crashed through, washing the shores of DeODleS' Tlnds.
When a people without government and a religion devoid of dogme finally

came together, they brought home the chuckle of freedom and the belly
laugh of psychic energy.

Gradually people of like mind got together. They settled douns
felled trees and built houses for communal 1living. They stopped

begging, tilled the land and raised grains and vegetables. "pure rU%ESH
were introduced to set the rhythms of daily events. The Master proUldEd
a strong hand to quide the everyday working minds of his students who
were also given individual duties to attend to, They spent days in the
fields and evenings in the meditation halls, working together to build
a community that would be self-reliant and self-sufficient in body-

mind. Working on mind combined well with tilling the soil of the lend:
The soil of mind, as it is called,

ith
. i was cultivated and planted Wi
seeds. Uith the falling of universal rain they burst into sprouts.
As the mind-soil Organic movement

the lake or north of the pass.
community life

grew, communities arose south ?f
Increasing numbers of participants i
brought on the inevitable diversification of 1if€”
patterns. Boys cut grass and herded oxen while girls picked tea leaves
and brewed them. Men worked on potters! wheels and fired earthenwar®
while women spun on spinning  wheels and wove fabric on a 1097
Spiritual work also matched the pace of everyday life as ox-herdin®
practice and apprenticeship were introduced into the training progra™



Earthy Buddhas and performing Bodhisattvas mingled freely with
snakes and dragonflies. UWhen a fox yelped in the front mountain an owl
hooted in the hill behind and the pitch-dark night reigned. The
Fl.JnCtion of Buddha-nature was everywhere in evidence and the UWay lay
with the ordinary mind. It was only natural that people discovered art,

the forms of 1ife and manifestations of Buddha-nature.

. Country people are open and guileless. When they don't understand
thlngs they don't hold them in or mumble in discontent, they spit it
Tight out on the ground! They do speedy justice to their feelings --
honest ang forthright, they hold nothing back and leave nothing behind.
Dccasionally crackpots and eccentrics would come into the scene and
entertain the people. Naked and with disshevelled hair, they wandered
fr?m place to place, gathering fruits and nuts and playing with the
chlldren_

One day it was raining hard and between the showers clou?s w?re
Toving along the mountain ridge. The meditation hall was occupied with
1ts usyal activities -- cooking, spicing, cracking and wh?ck?ng. They
“STe all in high spirits, busily drilling a hole in the sitting mats
;lth their arses when the door flew open with a bang. In cawi %ES
fl valley right now the python is c?stl?Q 3

Y Up to heaven. Don't miss it, don't miss it!
So  shouting, he snatched the stick from the monitor’s h?;d ::d
thaseg everyone out. When the people returned all wet.aftE? awhlhe, i:
raster sajq quietly, "The dragon is gone. Take away his Skln;heTrzri of
€ Centre of the hall, hanging on the clothes racks we;ethE rooﬁ o
lhe fouthless without his body. The Master slipped"‘JUt o
Srumbled, Mgy ¢ fool ruins the house. Pshau, pshaw!
: indful of the

Such was the work of the free Frame.O;erg:ES; (g;:ween Asia and

K with me and build a

o
“th America) I invite you to come and wot

Com, . . R
TUNity based on the following points:

3 : morality
c 1. We practice the Three Great‘ Lea?:;:Esthe breadth o;
Sncentratign and wisdom and the Six Perfections wi
e
"ahayana Buddhist tradition.
by Sunim in

lations laid out

r communal living and

org 2. We observe the rules and regu |
T to bring rhythm and harmony into ©
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eventually to set us free from passions and defilements of mind.

3, We farm the land, grou herbs and engage in folk-craft 1in
order to support ourselves.

4. We treat each other as brothers and sisters, so uwe share
things according to needs.

5, We solve problems in the spirit of self-rule and self-

education, including the education of children who are Natural uddhas
(details to be studied).

By proposing @ community project I have nothing to of fer you .in
the way of material. Uhoever comes to work with me, will have to fill
needs as they arise. lUhen a mop is needed we become a mop and wash the

floor. When a hoe is needed we become a hoe and till the land. our mind
delights in single activities of undivided attention.

| "From the beginning there has not been a single thing," roared
Hui-neng. If there is nothing to clog your mind you will then be

unobstructed in "coming in and aut of the tempter's palace OF tiger's
den to turn the wheel of Dharma." Sometimes you will build

2 marvellous
temple on the thorny thicket or set up a lofty wall of a th

ousand feet
on the cros§—roads. At other times you will become soaking wet and
spl?tter?d ul?h mud on the top of a lonely peak. But all the time
zigl Zrizzi Shlﬁilas brightly as a sparkling stream flowing in 2 valley
m  wi si i : i
Lo, ing its ouwn songs as merrily as orioles 11 the

and uiiouigzz. aYZﬁniaﬁhrouqh wet snow and frozen rain you walk pla?Ed
your feet, and what 1se your hand, and what a miracle it is! YOU Lift
never dries up you -i wondrous function that is! Like a spring En3®

you uill use your mind, unexhausted and always [resh

Like a jade that shines .
. more with TR : i ine
brighter and brighter with each yge each polishing, it will shi

into the world but she is silent Mother Earth brings all thind®
. ent. Fat : i into
them but he just towers there without J;ig Mountain breathes life 2
s.

i T deep set 1Mo
nose rises above and mouth opens but cammot wi Byes e °
ot speak.

Brothers and sisters, j
» Just come, layj ies
. ying d d worri
of the world, for going to the lang is goinz hz;z thz cares an
\omeward.

May all beings attain Buddhahaod



Earry Days

Sanbu1 Sunim

ith Samu Sunim it was spring of
pole invited people to come
y the least. It was a dark
to's Italian neighborhood.
UNim shareq the apartment with mice and other small.rgdentS, and was
oNce eyen visited by a snake. The living room and dining room had been
turneq into a sonbang. The kitchen and one small b?droom, which was
:?rdly big enough to lie down in, were used by Sunim as places to do
S work ang to rest.

Uhen I first became acquainted w

A hand-uritten poster on a telephone
to sa

1975,

and .
Meditate. The temple was humble,

few students
By 1978 . 11 house where 2
. the community had a sma ) =
ilvec” Some of whom you could hardly call studentss aS_fun;gu::swzgylgg
Lvone interested a chance in those dayse That communlt; use uos on
SStminster near High Park. It was quite a bit 1arger than the
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Street temple, s0 Sunim conducted special services there éuch as L:Z;Z
New Year's. Mostly it was Koreans who came, and oc0351?nally
Canadians who weren't really meditating but who had met Sunim.

Next the Society rented a house on Osler Street. It was neafk a
train track, and uhenever a train went by the entire house would sh? s&
After only a week another house was found on St. Clarens not Fa? fn
Oufferin and Bloor, uhere the Society settled in, just Audrey Kltsoié
who later went to Korea and was ordained as Ja Gwang Sunim, and DaVv
Steele in residence.

Back then things weren't quite as organized as they ?rehd:;
present. UWhen we attempted to have our first Buddha's B%Tt 2
celebration at St. Clarens we were completely dependent on Sunim 2
the Koreans to kmow what to do, I remember walking around downtiwz
Taronto chanting with the Korean ladies, Sunim leading the way. JUS

. . . 1" best
small band of us, maybe 10 or 15 people, carrying signs like "The
education is no education,"

Around that time we used a piece of land north of Toronto to ;;y
and grow vegetables. We would all pile in vehicles after a Saturcay
sitting and drive out there. The Koreans would often come to make su?e
same  work qat donme. (e would work for a while and then take a Swif
together in the pond on the lake. This was always funny to the Korean
ladies, who thought we were very lazy.

campletely
sleep

I recall, also,

upside down and there wa
in

that  yongmaeng chongjins would get
S no set schedule. Sometimes we went to. the
the wee haurs of the morning and got up at some odd hour during
day. lWe would run around High Park in our bare feet in winter's Snowé
When I think back, what 4 bunch we were for Sunim to work with! He ha
to do everything himself with little assistance from anyone except Ja
Guang Sunim. Tt was during that year that Sukha and I moved into Fhe
St. Clarens community house, not really knowing what it meant to live
there. Ja Guang uas 9etting ready to go to Korea and supporting Fhe
temple by working as an X-ray technician, David Steele was working
tong, hard hours landscaping to support tre temple. They were the only
wage earners for quite a while. Anyway, soon after that Ja Gwang left,

and Sunim decided we weren't ready to maintain a community houses SO it
was abandoned for the time

. Ja
being. It was the spr 78 when
pring of 19
Cwang left for Korea, so with Sunim and Dayid we all went tO thz
airport to see her off, le ate bacgn an i talke
de cally
of the past. 98s and nostalgi



It was during this time that Sunim decided that if we wanted to do
anything, we had to consolidate our incomes and live as cheaply as
Possible. So from August of 1978 until April of 1979 we used Markham
Street for practice and people supporting the temple lived close by.
These were wonderful days as I remember, the good old days. I began to
understand yhat Samu Sunim was trying to do. He worked so hard
ordanizing temple events for the Koreans and conducting Sunday services
for  them. He also kept teaching beginner's class and maintained the
"oular  meditation schedule for Canadians. It would be easy for most
People to get discouraged in such a situation. Anyway, as the year came
to an end ang winter set in, Sunim began planning for the spring. He
cecided in late yinter of 1978 that a temple should be bought for the
Koreans, They had saved $11,000 in 7 years and for some of tl:nem Fhls
meant contributing all they earned to the temple while keeping Just
fMough to get by on. As it is now, the Korean ladies constant‘.l?' worked
2round - the temple preparing food and cleaning and organizing for
v After 2 or 3 months of looking for suitable [.Ju-lldlnt?:,
lz:gef;t;use at 46 Guynne emerged as being affordable and providing e

Space,
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GrowING UP
WITH THE LEMPLE

A0

Sukha

The Lunar New Year celebration is

a festive occasion for our sangha.

sunim conducts a chanting service and

gives a Dharma talk, always very in-

spiring. This is followed by a potluck
feast and spontaneous cultural enter-
tainment -- singing, dancing, poetry,

flute playing. Everyone catches the -
spirit and joins in.

N
i 1 _
On Lunar New Year's in 1979 T was \' ' 1 ﬂ 5 i+
pregnant, 24 days overdue. We lived in {y ol ' =

a small third floor apartment in a big old house across the street from
the

temple on Markham Street. I had spent the day in the kitcheg
baking pies and preparing a rice casserole. I felt big and tired an
impatient.

Crossing the street to the temple just before 51X, chanting
Kwanseum Posal and Homage to Buddhas, kneeling to hear sunim's pDharma
talk, and joining in the spontaneity of the evening, new energy came

and T lost myself in the camaraderie. T remember dancing and dancing
and dancing.

Returning home 1in the winter cold, wending our way along 5n?N
panked sidewalks, climbing upstairs, I fell fast asleep at about two w0

the morning only to be wide awake again at five, pretty sure the birte
was imminent. We had prepared for a home birth with our doctoT Jo



Lukezich, a fellow Buddhist, present. I nudged Sanbul who was to catch
the baby, and he awoke a little groggy.

"Are you sure?" he asked. We had been waiting so long.

Things happened quickly -- Joe arrived, Samu Sunim came, and they
both sat in the room, and Chongson, a young Korean woman who was to
assist with hot water, seaweed soup and rice, cleaning, etc., climbed
the stairs tq join us.

s After a fairly easy labour Karima was born at 9:20 that morning.
@M Sunim  cut the umbilical cord and at that moment I was launched

into motherhood.

Though childcare kept me busy —- 24 hours a day, it felt like --

Sunim  asked me to come over to the temple during the long Saturday
19TNing sittings for interviews. He said Karima was my spiritual prac-
tice, readily concurred. Never before had I been so much at the beck
' call of another person. Nursing, nursing, nursing -- I couldn't

s
Bem to get even a moment for myself.

The 1life of the sangha went on. Sanbul and Sunim found and
Purchagey a big, o0ld rooming house in the Parkdale district of Toronto

Yith  fungg which the Korean members had worked hard to raisz'a over

““VeTal years. Crews of us set about gutting and renovating, hoping the

plaCe would be livable by June so Sunim could leave the 1little

:zartment on Markham Street which had been our temple for a number of
ars,

e Although the temple was still a construction site in late J;tneeand
marly July, we could not afford mortgage payments on the ”swlp ;: w:z
oLl as rent on our two apartments, so we moved in. Fortuna e.y

~mer and we could "camp," so to speak. Ue had no plumbing, one

®lecrj . - . Thanks to the help of
t foal outlet, and one tap with running vater and to the great

CO-0p next door in sharing their facilities, anc
®ffortg of sangh it all became a wonderful time. Many people
onha members, 1 bedded down on bare

e
l”t 3 hand, some for a few hours, others came t slowly because
Qors, and helped for several months. Renovations wen

w me time we
h:d Were learning the skills as we went alongs and at the sa
to 90 out to earn money to buy materials.

he Korean members of our sangha
ns they invited us to

f

ety That summer we came to know t tio
8r.  Not being able to help with the renovatl
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i . UWe were
their homes on many Saturday evenings for wonderful meals

iati for the
touched by their genmerosity and by the appreciation they showed

; men
work being done on the temple. The devotion of the older wo
(Eosalnims) in particular was something we ha

d not experienced in our
North American upbringing.

. and
Tt was fall before the sonbang (meditation hall) was complete
essential services installed in the house, s0 manu

al work practice took
up 16-18 hour

i here
s eacy day to ready the temple for Toronto's winter. T
were many cold mornings before we got our furnace and rad

iator system
going so Sunim would go out in the

yard, gather renovation scrap

Tm
lumber, and build a fire. Appreciative, we gathered around to get warfh
grinning.

: uld
I found myself having to go beyond my oun ideas of what I Shzere
be doing -- full attention on baby, for instance -- because there

. . . rte.
needs in the greater community which demanded my support and effo
Motherhood was becoming all encompassing!

: n

Early on, Karima spent most of her awake time in the snugl3 5;96a

to my front and thenm, uwhen she qot heavier, in a backpack from W is
she peered over my shoulder during cooking, cleaning, caulking CT2c®>

n
laundry and so on. When she began to crawl she pretty much had the T4
of the temple, navigating in the midst of the renovation.

She learned to be with everyone.

Sunim would spend time teaching

her to sit and asking her questions. On Sunday mornings she got o know
the Korean

ladies and particularly as an infant spent a lot of time
with them in the kitchen,

Their laughter was earthy and marm—hearted'
When the others working on the temple had time she'd go on errand

=Y ujith
them or they would look after her so I could sit.

And she came O
outings ~-- to pick apples in the country, on our yearly pilgrimage to
the Six Nations Indian Reserve, and that first summer to join with EMe
native

Indians from across North America in the dancing which took
place

annually at Art Park in New York State. After she was two S7°
spent time with her grandparents in Vancouver, British Columbia, and

with her aunt and many other friends who helped out so I could take
part in special retreats we had begun to hold.

In the fall of 1981,

Sambul went to Ann Arbor to help begin 2
temple there. Karima and I stayed in Toronto. Two other sangha women:
also with young daughters, and I started a small tofu business out Of

the temple, mainly to serve temple needs, members, and friends. Tt was
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part of our
; plan the
which wo n to try to buil )
uld be of N uild a community supporti '
eventually were abl SEEVlce. With practice we dEVZEo;e;ng kP;leBss
concentratj e 0 make a good . ski and
10 gqualit
weren't riggt needed we found that it was Ybetzfu- Eecause of the
in i . er 1 .
them' elseuhere. Rthe lechen with us and co-operated to E::e children
continued tg lendEnovatlon continued -- more finish work care of
nowe.
Fooce, and was be:thand. The temple was becoming a very gzautm?n;
er known. The whole neighbourhood was b;isg

renovated.

) In se
W}th Sanbsiem?ir :f 1982, Karima was three-and-a-half and went to sta
g;igrimage of Buddhzgt Arbor while I went to Korea on a three mont:
X }eft for Amn Art temp%es with Sunim and two other sangha members.
Mine., While T Df, excited, not a tear in her eye. There were many
was in Korea, immersed in a totally different culture,
I was

dai]
y experi
lenci .
cing the rich Buddhist heritage of the country,

told
She di
So) . id well —- ;
Mmetimes accompany i being cared for by the Ann Arbor sangha members,
nying Sanbul to his carpentry work and playing
ending a few weeks back at the

alOn .

0side hi

im
Orontg tEmpleall day and, as well, Sp
"
It
ooks H
aip saw 3 Smai;kE.SUkha" vere the first words I heard upon my return
eport. She waSn'tleUrE peering through the doors at customs at the
trip ¢ expecting me, having not been told the occasion for

as

0 the airport.
. That
in fall .
Ann Arbor :hlle we were in Korea, a large house had been purchased
elp was needed, and there was @ job waiting at a nearby
ion to the American

inese
Weesulate in TUrant, so I submitted an applicat
oronto for resident alien status i the U.S. and within a

Arima
and I left faor Ann Arbor.
There are six of us

hav
e be
en here a year and a half now.
were some weeks when

tras
alni
Sampy 9 fUll ¢
Pl g awa time. In the early months Ehere
¥s caring for his dying fathers and Karima, myself, and
ept up daily practice and

the t
e '
mple's non-residential members k
day services. And there
us and three children

1e there is much to do
t has been Very diffi-

Smme o

CQntin
wp Uad ;

lis: sever;;h the meditation schedule and SuN

ang tg in the zonths when there vere nine of

Cult te rEnoVatiemple' As with the Toronto temP

© ®arn gn on goes especially slowly since i :

ough money to do more than pay monthly bills.

Karima has been in

Bee
ausE
I have been working outside the temples

Falel




: he
daycare. When at home she plays with the neighbourhood ChllqzinuznddZeS
children of some of our members. She eats in formal style wi o ;dultS
small tasks around, and is learning to be quiet and respect wha itual
are doing. She usually responds "mo!" when asked to do SB Little
practice -- though sometimes, spontaneously, she does ah _ been
meditation, goes to the sonbang to prostrate, or chants. She' ashe o
watching. She likes yoga exercises. Mainly she likes to play!

) and
independent and strong willed and demands we be straight and clear
fresh with her.

. . For
We have lived in the temple almast all of the past five years

. . in
Karima it's been all her life. It has been an unusual situation for

the East families could be strong lay supporters of the temple but onl?
monks and nuns would live within. Even here in North America we hea? ©
only a few families who reside directly in the place of practicee
Instead, they usually choose to live close by.

Living in the temple is always very dynamic. It's often been 2
struggle for me to let old habits and opinions go and stop being SEIT_
centered. Being with many others, my extended family, has brought'thlS
before me time after time. Alongside that, Samu Sunim, the Spifltual
practices, and the community of fellow practitioners dating back OVET

the milleniums strongly support the struggle to become selfless, O
realize Buddha nature and that support has always been present, @
constant.,

All along I've felt a deep sense of fulfillment with the life and
practice. In fact, the very first time I sat in meditation at the
Markham Street Temple,

Son Lotus Society, it felt like something Very
natural for me to be doing,

I've been especially fortunate along with my daughter, husbands
and Dharma friends in the

sangha, ta have such close contact with Samu
Sunim. Zen Master and friend

N - . 1 1 e
- : » S0 spontaneous in his wisdom and Jjoie de
vivre, he has inspired us al}

-

Each moment

Sunlight and shadous f

licker through wind blown leaves
Ants crawl up ailanthus bark

Children stand in stramberry patch
And dandelions grouw everyuhere,, ,
YAHOQ!

s Munching
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On CoMmMUNITY LIFE

66

Supa

i ddhism.

Community life is invaluable to those who pract%S? Zenl i: e

While surrounded by confusion and distractions, practising alo L e
an almost insurmountable task to which very few people are equa.l-.

i friends
can so easily go astray and give up without master and Dharma
to inspire and give direction.

. to day
Outwardly, there doesn't seem to be much special about da{'ed o
community 1life, aside from the extra care and awareness appll

one's activities. But, in fact, the interaction between studenté, aﬁ:
between master and students, though often quite subtle, 1is cruc1ati;g
Zen practice. Dealing with questions, working with others, accep
criticism, positive and negative, all serve to help the student.

1ing
In restaurant kitchens, they have these huge potato Pee
machines. A coarse

4 g of
disk rotates inside of an enclosure compose
equally coarse walls.

. and
If one potato is tossed in, it goes around

are
around with nothing much happening. But when a number of pOt?tOESfore
added, they push against each other, bumping and bouncing until beé
you know it, each potato is smooth, clean, and unblemished.
. i-
We in the community are in a similar predicament. With the QU

A is
dance of the teacher an atmosphere highly conducive to Zen training
created. We practise and live to

and defilements until fimall

icts
gether, rubbing together our confllC
truly are.

we
Y we shine forth and seec each other aS wn
This is the beauty of community life. wWe sacrifice our ©
Narrow space, our likes and dislikes,

. : T
and our selfish habits in orde
to grow,

Then, e focus our energies on the plight of all sentient beings
by meditating, working, and Providing a refuge for those in society who
seek a clear and simple

Path to freedom both for the individual and for
the global community,

Dancing like kites,
While the melody flows,

As I rub shoulders with the future Buddhas.



Lire AMONG FRIENDS

Risim

When San i i
cach evening, b:i Sinlm strikes the heavy wooden clappers thre ti
neditation ciothi stop what we are doing, wash our feet anz tmes
meditation., mh:zg' We hurry to the sonbang, make boms, and zzt ?n
nows we simply praet?r has happened during the day makes ;o differenln
are ar uhy we hav ctise. We are togetheT, but it does not matter who Se
5 we becone gOOde come. UWe help one another to practise and in do'ne
Dharma friends to one another and to ali beingss i

Somet i
work, 1 Sézejoinbecome quite confused, even angry. As I walk home from
::gﬁy strests. %waecple DlaYiﬁg frisbee, or just walking Ann Arbor's
havltating a1l the ii 32"1 1jiving in a closed-in worlds working and
done Fun?  Uhen 1 28- 1 ask myself. tyny don't 1 just ga out and
ande. It's obuious QeThtO the temple I see the work that needs to be
the set up the Spri;kl e gar?en needs waterings so I get out the hose
frie temple, and I d9f: IF s fun. 1 have lots of work to do around
con Nds and it bec o it m%th rea% enjoyment. I sit with My Dharma
onDlEtely satisfi ?mes quite obvious: promoting peace Mmeans being
®, I'm happy. ed in your situation: when I just go what needs o be
when I came

and prepare
e for the

e wood stoves
make 8 fire,
ke a 1argeé fir

Durj
ome frg;niotze winter I was in charge of th
n?r WEditatz I would fill up the woad bins
light, lock on. After the sitting 1 would ma3
ughts’ and th? doors, turn off the
5 try domnstr?tlre“ Fach morning I would
Qanbul Sunim alrs and make a fire while
ria”Fing the Elrcumambulated the temples
bezglng the beiiat Compassion Oharani and = ¢ o
Firzg pUt on the.t Then, as breakfast was ' .
whep, After 1 able, I would stoke the - {

N there ; reakfast, off to work

is some task to De performed

mome
. nt, there i dis-
ction s no room for is

Every
S .
atigf,

S
toge, =~ we
argether wemzrk together every moment:
1y, Strong, elp ourselues. 1098ther we
help the

strong enough tO
y of : -

rQEr
Ay e.Sangha around .
ings, us, the communit
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ONE SANGHA

Musim

. . . e d to

Like trees in winter, Zen community life is simplified, %educ;mer
essentials in order to show the basis of things. Like trees in SLIturd;
this life is full of sunlight and shade, green leaves and s

: th
branches providing shelter. Like trees rooted strongly in the eartit
branches swaying in the winds,

. : in
life in a Zen community is unchanging
and always in motion.

When I took beginmer's class at Zen Buddhist Temple in Ann Arbor,
I was often one of very feuw people, or the only one taking the cla%S-
It was conducted by Sanbul Sunim, a North American monk who was worklng
full-time as a carpenter and living by himself. The temple was a 13I0€
cld house badly in need of renovation and repair. Although the c1ass

: . . . it
included basic instruction in postures and breathing, most of 1
consisted simply of sitting in silence. Afterwards we would have @ cup
of tea,

Sanbul would sweep the kitchen floor, and I would go Nome:
often without a word having been said the entire time.

Later Sanbul was joined by Sukha and their daughter Karima. Sukh@
did

all  the laundry by hand in the bathtub, and both she and sanbul
were working outside

- Jjobs and maintaining the temple with relatively
little help from others. Yet everyone who came was treated with respect
and kdndness,  shoun hou to sit, and given whatever work needed to be
do?e, If many people came, bringing food and flowers, they were TI€~
celved in exactly the same manner as one person, arriving empty—handed.

Buddhism, which teaches tolerance and compassion for everyone and

respe‘:t‘mr everything, and Zen, which emphasizes direct dealing with
every situation, are gpe and th -

e same in community life. The templés
center for spiritual Practice, is gur Mind. It is always oOpen and
quiet. Governed by pure fules and quided by the teacher, Buddhist
?ommunity life has a timeless, water-like quality. In spring the altar
is decorated with forsythia, viclets, and apple blossoms.In summer
there are Queen Anne's lace ang day lilies. Like wildflowers, community
life follows the seasons, Groming and harvesting vegetables, gathering
wood, shovelling snouw, watching children grow up, gathering at the
solstices and equinoxes in celebration, we return to our basic, Jjoyous
nature.,
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Essenti
and the thr;:ily; although we now live with computers and technology
of Sakyamuni B ° n?Cle?r war, Buddhist community remains an expression
i Buddha's simple words, spoken 2,500 years ago:

So live in love.
Do your work.
Make an end of your sorrows.

(The Dhammapada)

pErSOEZTrZ§§zglstically, the Buddha had little advice to give regarding
Faith that o mZS- The words, on the contrary, seem to be based on the
happy’ i Del o knoy how to live harmoniously, to be productive and
fears and n.y ye live according to our ouwn natural wisdom instead of
Limitatio prejudice. Buddhist community is a place uhere we face our

ns and try to overcome them. A Zen master once taught simply

by agle:
sking: "Can you do it? Can you do it?"

Builds
1lding a temple, sustaining the community, helping others and

UUrSel
ves, and ultimately taking responsibility for the entire universe
Impossible? Yes.

are t
, :Sks.thrUSt into our hands when we open them.
€eping beginmer's mind, we nevertheless start with the work at
ushion, or

hang .

Sandin This may be scrubbing a floor, stuffing a meditation ©

fing g some shelves. Slowly, as the rhythm of the work takes over, ue
Otherg Urselves gaining clarity and strength. working in silence with

» we feel the community growing.

"lsti:izzg with its emphasis on manual work,' Zen prﬁ?tice mates no
“ﬂimDOIton . between "big" and "little". jobs, }mporta?t ?nd
Tetreat ant” work, During yongmaeng chongjin, the perlo? of 1?ten51ve
greatesé :E are given the opportunity to do everything :1Fh tTi
e tearso care. Each grain of rice, each drop of wateridconEaégsbaa
of 1 of all the Buddhas and Bodhisattvas, Ue are told. E@ eam
ont Contains all their vows. How can we waste even the smallest

thi

ng? '

or b Concentration on doing each thing with care is an jmportant part
n community living. It forms

e .
the baeyeryday training that takes place ! ty. o
togetheSlS of consideration for otherss making 1living and working
T a constant source of inspiration and joys

ast

ation next to a

He does not
ife and three
practice under

en sitting in medit

For
almost two years I have be :
tion and practice.

Sanghy
. Jna
Ly i member who has strong determind :
thldr N the temple, but maintains @ household for his w

o by working as a carpenter. In order to take up
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. . =3
Our teacher he gave up a longstanding career as a mu51c1ag, Soi?tt:ig
house, and moved with his family to Ann Arbor. ye haue. ei; ~ his
side by side for many months now, and I hardly notice he 1sd e;riendly
is because, without any conscious effort, we haye de\./elopeh a e
harmony. This harmony is like trees, which sway in unison w'en o ot
blous. It is full of freedom and flexibility. The same lSh rin the
anything in nature, if we look closely. Geese flylng toget erom 1
autumn sky, rocks in the creek bed, sunlight moving across a room,

this
are perfect just as they are. Death and decay are part of
perfectian,

Thus, it is from spiritual practice that true' com?anlanSZ:s
arises, ang spiritual community is based on this companlonsh?p. e -
"Dharma brothers and sisters." Coing beyond personal likes o
dislikes, practicing respect and consideration for all, ?s one Ofally
major learmings which community life has to offer. This is especihink
true in a country such as the United States, where we generally' o
in  terms of acquiring personal property or status and then shar%ngt j
With those wham we personally like or to whom we feel obliga i g
Through meditation such distinctions fade away. This does not mean g i
We achieve instant success in getting along with everyone. ul,
realizing that all being are parts of One Body, each part equally
integral, is the firm foundation of community life.

be
A visiting monk said that in Japan some of the masters mouldords
8iving Dharma talks. In the midst of a long stream of Japanese Y
- . 1"
One would suddenly hear, in English, "One Sangha. One Sangha!
. of
Living with others in a Buddhist community is a means
Practicing, in a practical way, this great Oneness.

Buring yongmaeng chongjin, when Practice is going strong, thlngi
aPpear to get done almost miraculously, Without discussion or argume:
work is carried out, projects campleted, People try their hardes é
After it ends, one looks around, Meditation mats ang cushions, sewn ?”
stuffed by hand, are piled neatly ip One corner. The temple's exterlol
is freshly painted, its interior 9lowing with cleanliness. How did all
of this get done? Who did it? Not a trace remains, yet things have

changed, as quietly as the treeg in SPring. We take this practice into
the world and our everyday lives,

One does not have to be part of any formal spiritual path to see
that violence and wastefulness Characteriye our times, affecting all of
y
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Us., 1 began Zen practice out of desperation and dissatisfaction with

this situation. I thought of meditation as an activity done in silence,
alone in some secluded place. But I also realized that I couldn't wait
until 1 found the means to run away to the mountains of some far away
fountry to become a hermit. Han-shan, in his famous Cold Mountain
Paems, says that Cold Mountain, while difficult to climb, can be
?nywh@Fe, "if your heart is like mine." I resolved to make my life as
RVER into Cold Mountain, and to work within my circumstances without

Yishing them tg be otherwise.

. It was a wonderful surprise, therefore, to discover that Zen pfac~
tee  ang community life are one and the same. Living in  the city,
“UETounded by the sounds of traffic, I appreciate the‘SOUEévig; m:::

coden mokt: 'ak i woodpeckers and falling rain. L1
*thers ;ﬁgng;g’Coigiizezczzejpiritsal practice, I find each moment an
“"COUragement to continue. Instead of being cloistered of
zgmmunity life is a way of opening ourselves to each other and to

rld,

confining,
the

VisitBEFOr? I moved into the temple I
affe eg friends for whom I felt great
SEEDCtlon and gratitude. Ue had all
imeseaCh other through some difficult
ome | and  we knew each other ue%l.
down Were getting married and settling
Movipn where they were; others were
the 9 to the West Coast. Our work,
CUrrents of our lives, were carry-
thereus in various directions. Tet
Leay, vas nothing to regret. Taking
Y s .Of one friend, he summed it up
t l?Ylng’ "After all, we don't have
are Ve under the same roof because we
= Under the same roof!"
Thus, community 1life is Just
c It'g really nothing special oT

dife
m Srent, What we call Buddhist com-~

an
i COmDaﬂionship with all beings. It
One household, at work under the

vaSt Sky

Unit,, .
g by is this feeling of One Sanghas
|
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CROSS-CULTURAL EVENTS

POPE JOHN PAUL Il VISITS KOREA

_7 to

Pope John Paul 1T paid a 5 day visit to Korea.last May 3nd o

celebrate the bicentennial of the Catholic Church in Korea i ie
canonize its 102 martyrs. Drawing huge crowds wherever he went,

visit was widely reported in the lWestern press.

f
His message was one ©
reconciliation, peace,

. here
and love, qualities much needed in Korea W

: : ts is
the hostility of Christians towards Buddhism and its adheren
causing serious prablems.

this
Samu  Sunim wrote a letter to Pope John Paul II about
situation.

His Holiness Pope John Paul II,
Vatican City,

Ttaly,

Dear Pope John Paul 17,

‘ d
T would like to extend my sincere thanks to you for your plann®
visit to the Repuhlic of Korea.

. . . h
I am a Buddhist priest from Korea who has been residing in Nox®
America

for the last eighteen years serving the Zen Buddhist Temple mn
Toronto, and in Amn Arbor, Michigan, U.S.A,

. ,The visit  of Your Holiness to Korea will have a great histor
significance to all Koreans,

s » 1 r
s . Christian and Non-Christian alike. YOU
visit to Korea coincides with Children's Day, which falls on May sen
and with Lord Buddha's Birthday,

t
i : uhich falls on May Bth, the M
traditional and joyful occasion for a1y Buddhists. As a Buddhists
3 great honour that your visit to my fatherland takes plac®
during the

celebrations of Lord Buddha's Birthday. Therefore it is my
strong and earnest wish that the visit of vour

find it

Holiness to ™
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.

Cwm e X

mact The use of Youido Pl £ iy HM%L"’i {mrﬁgﬁﬁ
Dla')’rs on the eve of aza ?r the canonization of Korean Catholic
; Ints  from th of Buddha's Birthday brought criticism and com-
sed by the nat‘e ?Uddhlsts in the country. The Youido Plaza has been
:zar since thelggdzhafddh?sts to celebrate the Buddha's Birthday eVery
taihthe country. M a's Birthday was designated as @ national holiday
vat olics the da any Karean Buddnists felt the use of Youido for the
ely critici y before Buddha's Birthday was inconsiderate and pri-
zed both the government and the Catholic church for their

Ea\jy_h
anded .

attitude. The Buddhists also conplained about the Eiming
prought both confusion and

w R T R sy

Rl Hbgdﬂiﬁt_m_ AR

% BT AN _
e w e

the
embarrassizs:'s visit to the country which
argest ann to the Buddhist 1eadership which was preparing for the
ual celebration of their religion. The Buddhists were not
olics or an the date

tons
Ulted .
either on the use of youido for the Cath

of
he p
ope's visit to the country.
s without regard to

@ herlang -
g peace and harmony to all Korean

fe
renc .
es in i
education, status, OT religion.
your attention

e to bring to
ligion of Korea

it j
t is f .
he ¢ or this reason that I would 1ikK
e dominant €

£ olloyi
sr 1800 ing matter: Buddhism has been th
nD:EvEr, dze?rs since its introduction snto the country in 372 a.D.
Origug ring the Choson dynasty (1392 - 1g910) which carried out the
persecution of Catholics in the latter half of the 18th
g is now

rs YouT Haolines

whose marty
persecution

Ce
Nt
_tUry
. s an
rious

df
or the cananization of
forms of

i
9 Korea B8 . .
s uddhism was subject to va
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: i nks
throughout the rule of that dynasty wiFh the result Fha; Eizizzzto?othe
and nuns were degraded to one of the eight Tost despise . 19a5) e
Choson saciety. Under the Japanese colonial ¥u%e (191 ;h 2
whole country was suppressed and all the religions in eliberatEd
suffered prohibition and repression. In 1345, the cou?t?y maih ey
from the Japanese by Allied Forces who occupied and divided i -
into North and South much against the wish of the peoplet T e%etment
the joy of liberation was mixed with confusion and deep disappoin
followed by war which devastated the country.

Recovering from the ruins of war,

the country vigarously pursued
the road of modernization and

Westernization. However, the
modernization programmes and Westernization trends dealt harsh bloyS‘tO
the traditional culture and values. Korean Buddhism, the llutgz
spiritual tradition of Korea taday, has suffered much from this for

last three decades. All this is hardly surprising, however, for the
advent of UWestern civilization and the wave of secularization 2are
worldwide, and are challenging every significant value. Understandablys
Christianity in Korea which made significant contributions tO. the
modernization of the country, has taken great advantage of the situa-

. . . t
tion, and has steadily been on the rise, while Buddhism already beze
by problems of internal strife and external pressures, is facing ©F
cline and collapse,

But the most unfortunate element in these worldly events 1is undue
criticism of and unprovoked a

1
ttacks upon Korean Buddhism by some loca
Christians. These

attacks are not Just isolated incidents. They have
been going an for quite a fey years now,

And according to the findings
of local Buddhists, there is strong evidence that organized and
sustained attempts have been made to humiliate and discredit local
Buddhism. They range frgm Pewspaper ads and handbills declaring
"Buddhism is dead religion"

or "One surely goes to hell if one believes
in Buddhism" ete,, tq evangelistic Christiang visiting monasteries O
convert Buddhist manks  and hUns, to Christians organizing prayer
meetings for Buddhists tg save them from the possession of Satan, to
Buddhist schools pray before theY
protected from evils, to Sucz

Buddha's statues with cross 20
Bwage over them o destroying them by ax or firé:

enter school gq

blatant desecratory actg as defacing
red paint or pouring s

) SOTE Christian  groups 90 S0 far as to steal 1iving Buddhist
priests’ names for their ouwn Use; make false statements with MO
hesitation

end put out propaganda materia entitled, "Buddhist MonkS



% i
o2
EEI19815F10A48  (HAB) (WD

VIOLENCE

ChristianCD:TITTED BY SCHOOL CHAPLAIN AT BUDDHIST EXHIBITION

trowing aus ﬂzéter p?rforms violent acts at Buddhist exhibition --
y display items and breaking Buddhist religious objects.

%
¥
[17] s 98 4428 8BOKRE) =TN

SLANDER 4 s o)ap Aawk Q& F fH, —EFUS
Ienor D DEFAMATION OF BUDDHISM gy OTHER RELIGION (CHRISTIANS)
n.ASE DAILY

anngt ;
stand it apy more" -- reaction of Buddhists.

converted to

R 2] B
Christ" with

DstEr

and 1j " m——
ist of names of Buddhist monks
t victime

Pict
ure of Mu Gong Sunim, the innocen
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i dhist
i i i e the names of 1nnocent Bud o
s o ChrlSt’“rag:;Z:n;n;izitation in the moun:ainhaSEmp;Zen
orean 5 héve bee;opare traditionally gentle and peacefu e
Korean -Buddhlsti v d and angry uwith these tntally SR
v Z armivocations. One Christian minlster u;s e
haraSSTentS o fpihe nation making false accusations an i
i tsuzeZn Buddhism. His meeting in Wonju, Kazgzozn R
iiZZZkSYEZ:s Oago invited Buddhist protestors and resiinel e
between local Buddhists and Christians. Years ago,O:ey LS e rist
Korea, a Catholic woman told me that she sto%e mh - et
altars three times, and gave it to the Catholic Church,

ist statues is
Catholic priest told her, "The money offered before Buddhis
nothing but a superstitious act."

Maria
I heard from several Koreans that the president of mZZZ DGEIIE
iation of a local Korean Catholic Church in Toronto’h-st Temple.
announcements  saying, "No gne should ever go to the.Buqd 1 Cactices.”
Buddhist places are dens of superstition and shamanlstlch SE - ffered
Both my Korean and Canadian congregations here in Toant? ? ns. for no
from unfriendly ang hostile attitudes of some Korean Chr%sFla B;ddhism'
other reason than their simply being Buddhists or practising Buddhist
In the fall of 1982, T returned to Korea with three western

in
_ Temple 1
friends. We met an elderly cauple in front of Taegak-sa

Pusan, yhg came

istian
and  appealed to us to protect them from .EhrlZnere
harassments, They told me that they came from the COU”trYSl e'ng to
they were regularly harassed by local evangelists for their go;rought
Buddhist temple. The p1igne or these harmless elderly people
tears tg my eyes.,

Assoc

Your Holiness, I know there 3

would not aPprove of the above
Christians, Also, 1

ma jority

L. who
Te many good Korean Christians e
“Mmentioned acts committed Dy the
understand that such Christians are not many
ristians, Nevertheless, it appears  that they
ntolerant of non-Christian teachings and so nd,
N Buddhists. Korean Buddhists on the other hathe
line of thinking, feel that they are llkz the
ir old history and culture, a: they
How could guests abuse their host and
Korean Buddhistg find Christian arrogance

: ows
9eous, Sg the conflict Qr

of  Korean ¢ch
Karean Christiang are i
keep antagonizing Korea
following the Korean
hosts  for the

virtue of the
Christians

are like guests,
argue, Accordingly,
impudence



1n which humanity of R
Zf:;ii~ survival . TO&ZiZSDliz?t earth must seek peace and h
Leader;Ons are closely worki 1s end, people from differEntarmonY .fDr
to ; of different religi ing together forgetting their d'frEIIQlous
Faitpj;ncrease their khowleglons have been carrying out dialo Lrierences.
bear + Recently, some BUddE? and promote understanding of Egss n nrd?r
tradit?XChanging Vieits tlSt Tonks and European Catholic prie :ther >
apprec}oné. In the lighto gain l%ving experience in each Scnt‘?hha\'/E
reDreslatlon among world Of .thlS increasing contact and rnu:r )
peop1 ents not only retro rel%glons, our Korean religious sitUat?al
sit e‘ of Korea. A gression, but is a great disappoint el
Uation, s a Korean and Buddhist I deeply l:ﬁ:ittotsﬁe
is

I haVe t
Ceas WO conce .
deVe;OpbefDre fUrtherrzzéreFlfSt’ Buddhist and Christian hostility must
at o further, it ma ssion and hatred takes place. If allowed to
seen al. unity ang sé g.Dfove fatal to the country, which requires
elsewhmajor religious a 1lle for its very survival. Ue have already
STe in Asig. conflict which contributed to national tragedy
Second .
(7Y s Ch $ .
r:nth?ir SYmpaE;jt;:SS in Korea‘are now powerful. Korean Buddhists
uel E ingredients of t understanding. Love and compassion are the two
© that soon Chri h? teachings of Buddha and Christ. It may Very
ristianity will become the ma jor religion of Korea.
proud of their

If
So
Bug v Tw
dh s ould 1i
hist heritagell:$ to see that Korean Christians are
. After all, it is predominantly Buddhist culture that

the
y
Bud ha\lE i .
dhi nherited j
1s in the past. When they begin to appreciate their
to understand their Buddhist

t

rot herit

Coun:ers and Si:E:’ they would also begin

Y strong rs better. So together, they would help make their

and viable for world peace.

a very important time when
historic

Y
Chps | OUT .
Ticts Hol .
iness is wvisiting Korea at
their respective
ider this

sti
ans
of a .
11 denominations commemorate
I consl

Qsio
Ns g
. v y a f thE introduct' X X X
is Uspicioy ion of Christianity to Korea.
s occasion for reconciliation and peace. Therefore, it
th you wisdom to Church

m
Fap, Y Ut
ath most i
TS ang De:lSh that Your Holiness bring wi
ce and justice to all Koreans-

Ma
YIs
u
9gest the following for your consigeration?
e famous wooden blocks

seventy-four
patriarch of

where th
there lives 3

af In Haej
t arin-

N-sa Monastery near Taegu,
the supreme

Yo ® Ko
A Tean .
Old 7qn MSUddhlst Canon are preserveds
ster, Songch'ol Sunim. He 1S
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the traditional Buddhism of Korea,

the
and is generally regarded 85
highest spiritual teacher in the

i t
country. Tt will be 2 mos

: meet together
enlightening experience for many if both of you could
during your visit to Korea.

. is

In Kumch'on, in the township of P'aju, Kyonggi Drou1nceyt§?irenot

» Buddhist lepers' colony. They are 'healed' lepers. but s ;ficiem:

accepted into society. Nine years ago they started as 2 self-su it
Buddhist community. However, over the past few years, they ra

1f
difficulties, and so they had to accept Christian aid. More thad he
of them are Christians now.
Buddhist-Christian community.
beings,

rt of
50 it is more or less Tun as @ S0

uman
They are poor but pure honest N
who have little desire aside from their

basic needs. YO
Holiness may wish to visit them.

_mentioned
If Your Holiness could find the time for the above men

meetings, I would be more than glad to make arrangements for you.

I
. L. . . ea
Wishing you every success in your spiritual trip to Kores:
remain,

With love and respect,

SAMU KIM (SUNIM)
Resident Priest,

Zen Buddhist Temple, Toronto

|

If you have any cross-cultural events which you wish to

share with our readers, send in all pertiment and accurate
information to the Neuws Editar,

Spring Wind -- Buddhist
Cultural Forum, 46 Guynne Avenue, Toranta, Ontario MBK 2C3s
Canada.

R



BUDDHIST—CHRISTIAN DIALOGUE IN TORONTO

William Coleman, Professor-Emeritus, York University

_The pace of opportunity for dialogue between Buddhists and
Ch?lStianS in the Toronto area has accelerated during the past year.
his has  been the result of ecumenical consultation and planning.
oressor Stanley Fefferman of York University and of the Toronto

“rmadhaty along with Dr. John Berthrong of the Department of lflorld
“treach in  the United Church of Canada have been the primary
'"Dtiuatol.s. Some months ago a dialogue centred around the theme of
Uizztices of Meditation: Buddhist and Christian. ?n June Tfthfzzgi?zg
on tDgue took place at Osgoode Hall of York University and i

he theme of Social Action.

i ted
When Professor Fefferman and I introduced the dialogue I sugges

t i i iet

a:gt " all religious movements there exists a t;ensmn betwiesn isl) ;’

bet Politics, (That may be a somewhat "Christian" way of nammegitation
ter Yay of describing it might be the interplay betueen

n i iti these
Neey ~ocial €oncern. In both religious traditions

to be balanced,

: ”
"dimensions

. he two main
theme of Social Action was considered by t

S : ulder

CgfakErs, Or. Reginald Ray of the Naropa Institute o;t BgF th;
iarado’ &nd Dr. Donald Evans of the Philosophy dep:rt;:nel raised
Versity of T ch major address luable

q“Est- oronto. After ea crated. A va

1 ers r elab ;
FEatu °NS S0 that the two positions were furthe eing uhich the

ion
Dal‘tir? Of the day was the small group sessio better.
“lPants 9ot to know and understand each other

. found Dr. Ray's

Sy s a Christian and a teacher of world rellglon:r;:ted some of my

misue > very helpful in that it clarified and €0 from the explicit

ey d.ersta”dings of Buddhism. Though he SpOket what he had to say
abouzolnt of Mahayana Buddhism, he suggested thzitions as well.

*°c1al action applied to other Buddhist tTa {sun

dohism is to misun

qerstA mistake common to many Western scholars o;aﬁ:yanist traditions.
This " the distinction between Theravadin andf'rst stresses 1

( Ta 5 'S done whenever it is claimed that the Tt nce that concern for

KJE Over o . with the conseque
Ompassion (karuna)

nsight
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others is always made subardinate to self-enlightemment. The latzerf;i
said to put more emphasis on compassion and less on the‘ n?e o
personal meditation. Dr. Ray pointed out that from the beglnnlng§ o
Buddhism in the life of the Buddha, prajfia and karuna hau? been 1nh1

mately related to each other in such a way that onme must thinmk of t eg
as mutually interdependent. Both are dimensicns of enlightenment aﬁ

neither can be fully realized in separation from the other. UWhat 1s
implicit im the Theravadin tradition becomes fully explicit in Mahayana
and this appears uhen the Buddha himself is perceived as the appro-

priate ideal for every Buddhist. To become a bodhisattva is "to seek
enlightenment for the sake of all sentient beings."

The movement into compassion for others is made clear in the first
five of the six paramitas that underlie b
understood to be '"relative acts of c
Mahayana innovation is the em
vital to the spiritual path,

odhisattva practice; these are
n

ompassion to help others.'" The

phasis on and elaboration of compasslon as

Our attention was drawn to two problems surrounding the practice
of compassion., What is its appropriate motivation? What are the
appropriate elements of compassion? There is the danger of unmeditated
compassion in which one patronizes others or indulges oneself 1in 2

self-serving manner. One must begin to knoy oneself before one can help
others. Nevertheless meditation is not regarded "

but a means to the great end of helping others,

problem, Or. Ray pointed out the incorrect assumption of many
Uesterners  that Buddhism

s "other-worldly." Qn the contrarys
compassion rests on a positive evaluation of human life and its
possibilities and on the need to transform the world's structures in
order that these may help tg develop human goodness as fully as
possible.

as an end in itself
" Relative to the second

Instances of applieq social action in the traditional Asian con-
text and now in the West were SUpplied. From the beginning the sangha
functioned as a social structure within yhich the individual life could
bést be lived. Moreover, the multiplication of sanghas furnished the
wider society uith a network of small enlightgﬁgg_hgocietiES whose
effect was to

Caunterbalan S . . ; at
i iety
large. To a Christian this nlustice in the soc

Ce trends of
Onastic life. Another form
ior. An outstanding examp%e
ersity centre of Nalanda in

Spiritua) lineage Dr. Ray drew attention
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to the Tulku traditi
radition of Tibet with i
. t
social and political structure of a peogl: Hienpt o affect the uhole

Even j .
SignifiCantlnw;:i :erg period of ?uddhism's activity in North America,
Drawing o his e ee”.aCCOTDllshed at the level of social action.
teacher, Trungpa fi Dnn:ctlon with the tradition bequn by the Tibetan
§OCia1 . procenpoc ?, Dr: Bay outlined the successive steps in the
in the late 80'5?5 :s. crlFlgue of American social action patterns
Creation of ouch § i he setting up of meditation centres; and the
alternatj g ey nétltutes as the following: the Naropa Institute (an
m?ditatiOn with eESltY);.Shambhala training for those who want to learn
with other rel?u' becoming Buddhists; psychotherapy centres; dialogue
NG the dyin 1910us movements; care for children and for the elderly
throUgh med‘E. ‘Dr. Ray insisted that the whole range from critique
3boye is gizi-éﬁigﬂ to the establishment of institutions such as the

Ogether the process of social action.

Dr,

Don
pErSQns ald  Evans began by reminding us that dialogue is between

f ;icgtsizstems' @hen systems are to the fore, one tends to assume
th 1dentity: "Ece; Dlalogue presupposes that there is both difference
w OTe deep] ach of us is unique. And yet each of us is alike...Thus
oy Come 4 SEn: and honestly we probe and ponder and converse the more
mi:h COnsiderablz Our_c?mmon humanity. On such a basis we can uncover
Ou seling 1 religious differences without feeling threatened or
mpelled to convert our partner in dialogue."

Or,
Es:dﬁ‘s E:ig; Cﬁose not to make comparisons between Christian and
wea:ld * apa :FtheS on social practice. Instead, he asked us to
uhs Nesses, "r l?Ular Christian perspective in both its strengths and
ich Christians are caught between two emphases, neither of

8 Can p
tuon etMEEHE abandoned or radically subordinated to the other, a ten-
o 2 cial-activist spiri-

(it tty. At it Contemplative spirituality and a s
) S best the tension is creative...but in Christian history
and even in destructive

iy s oft
ys.m ©N been dealt with in defective,

dox and Roman

tat thtEm
. Platj . .
halie Ative spirituality is more prominent in Ortho
nts which are

Qumh hr. . -
on stianity. This spirituality has three eleme

Q. 0
HD:anESS" mc?ntemplatiVes in other great religions: "appreciative
dim:annrmal 1ch opens us up to the essential goodness of all that is;
. dWareness" yhich includes an awareness of the spiritual
"individual

in the cosmos;

tbah oL in

s

Fo the self, in others and v
1 change in an

Tmat ;
ion .
towards egolessness" that is, a radica



i in the
individual's way of being in the world. This process CU%m;naZinizhing
realization of our ultimate identity with that out of whiC oy ut
is continuously arising, which is not an object -—.but the my
of which I, too, arise, and the mystery which I ultimately ame

2 "It
But what is the self that enters this transformative DfOceiié miid
includes not only the spirit and the bady and the emotions and ‘o the
of each of us as isolated individuals but also -- and Dere .%— o
crucial claim -- the individual in relation to human commuﬂlmythese
human history. On a biblical understanding of human nature, I é; of us
relations; these are not incidental or extrinsic." Moreover; eac
is inextricably involved in a network

tures
of institutional powel struc
which are mostly unjust,

. 1ves 85
and each of us tends to decelve ourse ]

CL . R Thus 10
to the ways we benefit from such institutionalized injustice.

as at
becoming aware of who 1 am I need £o go beyond uwho 1 am ==

individual. Evans put it this way:

n

"bart of the answer to the question 'Who am I1?' as aSke% by iio"
Evans, is, 'I am a white, male, middle-class, academic, NON~ ethn tés
Christian Torontonian; I am a citizen in a country which still prome
the dominance of uhites

ademiC
and males and middle-class and ac
"experts" and Christians,

a country which exploits the Third goali;
which practiced cultural genocide against its native peopless whlcns.'
part of an alliance which threatens mass murder with nuclea® weapo my
But merely ackmowledging that my perspective 1is distorted by

the
- m
privileged position is not enough. I need to see the world fro

X 1 mus
perspective of the underprivileged, the victims. And even MOLEy

K L. Stices
be actively trying to reduce or remove at least some of the inJu

n
: ; . . : rom 2
in uwhich I am entangled. Thus social activism arises f

from
acknowledgment that I am an historical-communal being rather than

e
Pkt s . ho ar
an altruistic decision to assume some tesponsibility for others v
less fortunate."

. _:ryuality
Dr. Evans went on to show how these two kinds of spiritV

ree
belong together for Christians {though not all Christians would azcte
and to urge that each spirituality needs to be balanced and COTE
by the other, otherwise more harm than good is done.

as
Two excellent presentations! They need to be put togethe®

. for
resources for ongoing dialogue between Buddhists and Christians and
others who may wish to enter into dialogue. 1Tt is only

possible ftil
; u
hint at the value of these addresses. They need to be preserved in ==
and together.

Q9



SUDDHIST-CHRISTIAN CONFERENCE:
THE SPIRITUAL PATH IN EVERYDAY LIFE"

Insti:T:ev Spiritual Path in Everyday Life" will be the top%c of Na?opa
tion Yte's Fourth Annual Conference on Christian and Bud?hlst Melea—
"NEdit ﬁggust 3-7 in Boulder,Colorado. The conference w%ll'op?n wlth
talk ba ton as  the Meeting Ground for Buddhism and Fhrlstlavlty, . a
"Spiriz D?' Beginald Ray of Naropa. The programme.mlll continue w%th
tine) oo oY In Everyday Life" by Brother David Steindl-Rast (Benedic-
by pr Nd Eido Shimano Roshi (Rinzai Zen); "Moment to Moment Awagenlng
of g bJaCk Engler (Theravada Buddhist); "Cultivating-thﬁ Monk in Each
itan o) Brother Steindl-Rast; "Living in God's Oun Time" by Metropol-
eeds Nthony of Sourezh (Russian Orthodox ); "Addres51ng.the SplrlFual
ang DrOf the Current Generation" by Mother Tessa Bielecki (EarmellFe)
.. ", EMoler; "Human (ife with the Cultivated Six Senses" by Eido
; "Working with Emotions" by Loppon Lodro Dorje (Tibetan Bud-
ACreq D"EVEryday God" by Bernadette Roberts (lay contemplatiue);. and
Utlook in Vajrayana Buddhism' by Ven. Jamgon Kongtrul, Rinpo-

JamgéKagyu - The conference will end with "The Church in the UO?I?" by

practg KongtrUI’ Rinpoche, and Metropolitan Anthony and "The Spiritual
c . . 3

(frﬂm Te of Everyday Life" by Father Thomas Keating (Cistercian).

e Yajradhaty Sun, June-July 1984)

W
Tcg)RHLD CONFERENCE OF RELIGIONS FOR PEACE
OLD FOURTH WORLD ASSEMBLY

DEHQET?E Fourth World Assembly of the World Council of Religions for
the meegFRp) will be held in Nairobi, Kenya, August 23-31. Ihe theme of
s W’llng 1s "Religions for Human Dignity and World Peace” and empha-
develgl~l be placed on peace and social justice issues releveant to Fhe
uig, ."9 worlg, WCRP Canada is attempting to raise $10,000 to assist

18 i tatives will
attend. tmportant conference; seven Canadian represen

WCRp . :
i ; i consultative
S an international organization with formal

Stat
. ot P has
TQUESt the Unjteqg Nations, founded in 1970. In Toronto, wfstios 0?
. : ;
N 1C® at 11 Madison Avenue. Organized in 1975 as a coa

e N ?lerical representatives of Canadian congregations from all of

t; S major religious traditions, WCRP Canada spovsors a numbig
Deace- l\religic’US and cultural projects and events dedicated to wor §
(415) S o further information, speak to John Frank (Sudhana) a

36-37g; (home).



SANGHA NEWS

TORONTO

VISIT OF VENERABLE MAHA GHOSANANDA

On May 1st the Ven. Maha Ghosananda, 3 Cambodian Buddhist monk th
travels uwidely in order to call attention to the plight of Cambodlad
refugees, visited the Zen Buddhist Temple. Ven. Maha Ghosananda'ha
been invited to Toronto by the Gaden ChBling Mahayana Buddhist Medita-
tion Centre, uhich sponsored his talk an Abhicharma (the fundamentals

: ion
of Buddhist philosophy) and the practice of Buddhism and its relatl
to world peace.

: aha
Wearing the traditional Theravadan monk's orange robe, [

ide
Ghosananda knelt on the floor, attentively sipping a cup of tea. Besl

N : 1S
him he had neatly placed a small cotton sack which contained >

: ts
worldly possessions. These consisted mainly of journals and documen

N . a
detailing the persecution of Buddhists in many Asian countries. Mah

- n
Chosananda and his host Samu Sunim conversed while nine OF ten Wester
students of Buddhism sat near and listened.

d
Their words were clear aM
essential, their manner filled with stillness.

It was a rare experience to listen to this small, elderly mans who
spoke of the exterminmation of nearly half of the sixteen million PeOple
of Cambodia by the Cambodian communist government with no trace ©
anger Or sorrow. His presence was calm and bright. When asked what

action the Cambodian Buddhists should take in the face of perschtion'
Maha Ghosananda responded,

of
. "We must use the sword -- but the sword
wisdom -- and let our cannmons be the Buddhist Canon."

.FDY more than a decade Maha Ghosananda has devoted himself 5
helping Cambadian refugees and promoting world peace.ln 1980 he wa

invited to represent his exiled people before the United Nationss an

began his travels throughout North America and Europe to reach CambO~
dian refugee communities. Between travels, the Ven. Maha Ghosananda
resides in his temple in Providence,

Rhode Island, where he 1S Slei/
tual leader to the mare than 2,000 Cambodians in the Buddhist communt y
there.

A



B
UDDHA'S BIRTHDAY CELEBRATION -- MAY 5TH & 6TH

bfategnd;EdZEnTy 55i95 members and friends of the Toronto temple cele-

igh Seruic: s Birthday ?1th a weekend of special events -- including

Crafts, o dV Sanu Sunim, an outdoor exhibition of Buddhist arts

lose b > an Falks by invited guests. The weekend was brought to a
Y a splendid evening of poetry and music.

the th Would like to share some of the members' messages attached to
da.‘.. ;s lanterns which are traditionally made for Buddha's Birth-
PRage d;eay_ l?ue and peace find a place in the hearts of man.......For
Ny ineSSpi1”51de--.......Buddha Love, Universal Love, no limit!...e...
?Ssion_ S lucky -- Wishing all double happiness! -- with equal Com-

*ce+ces.In gratitude to all who have shown me peace. May we all

fg
Nd
Pe. :
dCe in ourselves tg share with others.

*® * %

Se,. . Mbout
"ice L4 tin members and friends attended the Liberation of Life
€ country property at Kaladar, Ontario, Sunday May 20th.

S * * %
A
MU sUNIM 1N MEXICO

Dhambﬁefore becom: .
DEr Sr ain (A .1ng students of Samu Sunim in Toronto, Dan and Monica
bez NSim and Mani) lived in Mexico and practised Zen with Dr.

Ugy” 2 )
Drfkl in chSYChoanalySt who has been practising Zen since he met D.T.
Fap Derpe, ®arly 60's. Through this connection Sunim was invited by

O visit hig Dharma study group in Mexico City. Sunim left
May 21st. He gave talks at Dr. Derbez's Grupo de Medita-
and at the Centro Zen de Mexico. Overuhelmed by the
®nthusiasm the Mexicans showed for the practice of Zen,
their request to have a teacher in residence to guide
SUggested that sincere and earnest students could train
ther in Toronto or Ann Arbor to become Dharma teachers.

ed hi caq . ) .
his willingness to come and visit on a reqgular basis
strong

g St ang
th@m Moveg by
, s

e
Ny m e

by " exppe.
t . DreSS

Dra
. -Acts that j
ing e a in the meantime, they should get together for

Py ingp;
Tes ?Splre each other. "Strong practice attracts teachers and

&m in n
turn," he said.

im o
Memy s 2$UCtEd a four day yongmaeng chongjin in the mountains in
both groups participated. He also visited Acapulco and




i i Mexicans
inspired by the scenic beauty and the lifestyle of native
was ins
in the fishing villages.

i in

Ansim and Mani were unfailing in their ?evo?ion and.Zth;rg;ltzpan

Mexico Samu Sunim met Ejo Takata Sensei, Rlnza% len ?El o

who is now head of an acupuncture clinic in Mex%co Ci {-0 e L
would like to found an International Zen Centre 1n'Acapu z .
serve as both a retreat centre and a holistic healing centre.

* * %

VISITORS TO THE TEMPLE -

in

The Venerable Togam Sunim from South Korea visited the Femplz :f

early June. Togam Sunim was ordained as a monk in 1930 at Yug?m—s o

Diamond Mountain. In 1945 he was appointed as a Buddhist mls?lonaiﬁen,

the Seoul branch temple. Pomnyun-sa, of Yujom-sa Monastery. Since °0 to
he has held many responsible positions in Korean Buddhism. From 19

' rder,
1874 he served as the head of the administration of the T'aego O
the married monks' school of Korean Buddhism.

The Venerable Wolju Sunim, ex-head of the administration branch1ii
the Chogye order of Korean Buddhism, visited the temple on June 1 g
accompanied by Pomju Sunim, monk painter from Korea. Samu Sunim uorkin
with Wolju Sunim in the administration branch of the Chogye order
1964. They renewed their Dharma friendship again after twenty years:

* * *

On  June 12th, the Venerable Thich Thien
Hoa temple in Marseille,

-Dinh, the Abbot of phap
and Samu Sunim.

France paid a visit to the Zen Buddhist TeTpli
The abbot, former Professor of Van-Hanh and 53%90
Universities and former Commissioner for Social Activities of Buddhis™
Vietnam, is travelling in North America visiting Vietnamese temples-
Samu  Sunim  welcomed him tg the Zen Buddhist Temple and in tufg
Ven. Thich Thien-Dirh extended an invitation to Samu Sunim to visit ni
Phap Hoa Temple in France and give instruction in Zen meditation. ven-
Thich Thien-Dirh's temple is part of the Association Bouddhiaue 9
Marseille France which belongs to the Unified Congress of yietnamese
Overseas Buddhist Association, Ven. Thich Thien-Dinh serves ON tne

86



Ezec“tiVE of that organization, which is an umbrella organization for
a

he Overseas Vietnamese temples. Executive members are elected to a
Y0 year term,

The other executive members are Thich Thulic-Hue of Sydney, Austra-
Q:Z; Thich Huyen-vi of France; Thich Mau-Giac of Los Angeles, U.S.A.;
are hich H8-Giac of Washington, D.C. Thich Mau-Giac and Thich HG-Giac

® Joint secretaries and the head office is in Los Angeles.

% * *
LONDON wor KSHOP

Emkmlen People participated in a one-day workshop on Ze? praczice
Untayg ®d by Samy Sunim on June 16th at the Waldorf Scho?l in .Lon'on,
Chmw o During the eight-hour workshop participants sat in medltat%on,
hﬁshi’ and  had the opportunity to ask question§ o? Zen pract;c?,
Experieng the day with enthusiasm and apprec1at%on for ?1r
the n?e‘ Some workshop participants have begun to sit regularly w?th
"o mEUltation group formed by sangha member Elizabeth Rowe (Mulsori),

m -
(MS) o be Contacted at 103 Walnut St., London, Ontario N6H 1C3,
8736815,

* P *
S tal July 15¢n Richard Hayes (Mubul) gave the first of a series of
Emica . %" the basic principles of Buddhism as part of the Sunday
asic Bat the Toronto temple. His methodical and clear presentation of
hers “dhisn is enriching to the practice and understanding of  mem-
Budd the temple and is helpful to increasing understanding about
?m al) y Mon-Buddhists. The talks run every Sunday until August 1Sth
e talk:re Yelcome to attend. Arrangements are being made for tapes of

€ made available.

hism

]t

at tem

te U]:day A Dle w

St th UgUSt
5]

Ch
Q] Suffer;
Sny 2% an t

of Buddhists Concerned for Animals, members Of" the

i11 be present at the "Festival for the Ar‘limals, on

25th at Toronto City Hall, an event organized to pro-

M3 caused to animals in the name of experimental psy-

O Convey 4 demand to put an end to the needless suffering

le' The American Psychological Association holds its annual
Torontg that weekend.



ANN ARBOR

oard of
Secott Merwin (Muji), member of the Ann Arbor ;Zmpii aay. ihe
Directors, and Carol Morris were married at the temp ® eident priest
traditional Buddhist flower ceremony was conducted by- o criends
Sanbul Sunim. Shakuhachi flute music played as'relaFlves " ing the
gathered in the sonbang, which was decorated with lllacs;:t o Carol
Five Precepts, bowing to parents and to one another, SC? co1 Loweds
vowed to help each other attain enlightenment. A reception

d_
R to the ue
with a community meal, music, and congratulations offered
ding couple.

SUMMER TRAINING

ity to exPe”
Summer  training began on Jume 15, This rare opportunity

orth
rience the traditional lifestyle of Zen monastics, adapted fof ¥ pe-
Americanms, is extended to visitors during the two-month tf?lnlni and
riod. This summer we have been joired by a number of Slncerangha¢
wonderful people, including two members of the Mexican Zen S

North
L 0
Marcela Zea Prado and Edith La Brely, uwhom Sunim invited t
America after his

jue
to 9w
recent visit to Mexico City and Acapulco
talks and conduct retreats.

3

#¢

Renovation of the

1p of
Ann Arbor temple continues with the Ne
temple members and members of the Toro

a nev
nto sangha. The temple haigﬂ?égg
roof, siding has been added to the addition in back, and the 2
has been painted.
3 b3 #
Our

2 to
newest sangha member, Blue Moon Sky, was born on Juné 2
Byrd and M.Oean (Kumara) Wilson,

me
Blue Moon Sky was delivered at ho@
temple member

wo
Or. Kathleen Anzicek, with his grandmother and
sisters present.
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SUNIM SPEAKS ON DETROIT RADIO STATION

Samu  Sunim was invited to speak on WXYZ's "Religion on the Line"
Programme on June 24th. This was the first time that the weekly call-in
DIOQrémme, which invites representatives of various religions to answer
Questions from listeners, had covered Zen Buddhism. Asked to describe

izﬂ. Buddwism, Sunim replied with a brief account of its
ying, Right at this moment, how harmonious are all beings? How open

a i .
nd liberated are we at this very moment? That is Zen Buddhism."

origins,

SUMMER YONGMAENG CHONGJIN (RETREAT)

A five-day yongmaeng chongjin was held in Ann Arbor, conducted by

2:2Uf Sunim. Fourteen participants gathered on th? evening of June 27
daye SECailé took tea together in silence, beginﬂlng a few iqyaluable
”highestoe?foiimﬁlztely to spiritual practl?e-t_ongmaéng ?hOHQJ;ﬂ means
or . nburdened by worldly obligations, inspired by teach-
g and Dharma companions, uwe sit, work, take formal meals together

®r the trees, strive spiritually while awake and take practice right

In interviews and Dharma talks, Sunim urges us to
e tomatoes and potatoes in

Je bow once more

;ﬂto our sleep.
I‘ .

thaCtlse harder, to grow as vigorously as th
¢ © garden. The retreat ends with chanting and bouws.
© Sunim and to one another: "Good morning!™ and "Thank you!"

X

TWO DHARMA TALKS
s Following a meeting of the temple Board of Directors on July 7,
UNim  began the summer solstice sangha meeting with chanting, then
deliuered a Dharma talk on "Knowledge in the Modern Age." Afterwards a
POtluck meal and an evening of spontaneous music and poetry was enjoyed
by a)g,
was given by Sunim

"
A public talk, "Zen Buddhism in the West Today
July 14th. The talk had been

a .
L the Ann Arbor Friends Meeting House ON )
DUbliciZed in the Ann Arbor News and the Battle Creek Enquirer, and was

well attenged.

*
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UPCOMING EVENTS

DETROIT AREA

. R . ic talk on
On Saturday August 4 at 7:30 pm,  Sunim wl%l gl;iciaizblcenter in
"The Uay of Buddha, the Way of Zen" at Gabriel For information,
Dearborn, Michigan. Admission is $3.00 at the door.
call Zen Buddhist Temple-Ann Arbor, (313) 761-6520.

. s0rS talks

The Upland Hills Ecological Awareness Centert thC: Szggectsy will

and workshops on a wide variety of New Age and spiritua Zuctioﬂ to Zen
host a talk, "Zen, the Way of Wisdom" and a onme-day Intro

i 11th. For
Practice Workshop to be given by Sunim on August 10th and
more information, call Upland Hills, (313) §93-1021.

OTTAWA

. iven
"Zen, the Way of Wisdon" is the title of a talk that will be g
by Zen Master Samu Sunim at 8

. 2 of
Pm on Friday August 17th in Rm. 12
Lamoureux Hall

) tario.
at the University of Ottawa in Ottawa, On
Admission ig free and all are welcome,

- i1} be
Saturday August 18 3 one-day workshop on Zen meditation wi pre-
at  Crystal Staff Centre, 42 Carlyle Avenue, Ottawa. For
registration ang informatig

233~
N please contact pay] Buckley at (613)
3280.  The cost of rkshop will be $60,
included.

held

: is
the wo A vegetarian lunch



BUDDHIST NEWS

TORONTO

TWO NEW ETHNIC BUDDHIST TEMPLES

In January of 1874, the Tai Bay Temple of Toronto was established at
880 Dundas St. West. The residing monk is Thich Ngo Duc, 35, born in
South Vietmam, who took full precepts in 1872 at the age of 23. He
studied under Zen Master Thich Minh Bon of the Rinzal School, and Zen
Master Thich Duy Luc. In fall of 1980 he escaped by boat from Vietnam
0N his second attempt. He stayed in refugee camp in Malaysia for 8
Months. In 1981, spansored by a church group he arrived in Manitoba,
Canada. In 1982 he came to Toronto and worked in a factory for 4 months
to repay the Canadian government for his air fare from Malaysia. In
January with the support of lay Buddhists, he established the Tai Bay
Temple and took up residence there.

Fifty people, mostly Chinese with a few Vietnamese, attend regular
Service on the New Maon and Full Moon day of the month, and the number
9095 up to 200 for special services. Every Sunday sutra chanting class
In Mandarin is held, meditation class for beginners will be of fered
When the interior of the temple is renovated.

(submitted by Paul Truong, Toronto Buddhist Saciety)

x® * s

The Hoa Nghiem Buddhist Temple opened at 49 Camden Street, 2nd
Floor, Toronto. The temple serves as a Toronto branch of the Tam-Bao
Temple of Montreal where the Ven. Thich Quang Luong Serves as.the Chief
A?bot. Since May Ven. Thich Quang Luong has been observing s%lence, S0
his young disciple comes from Montreal to conduct Sunday service.

* * *

NEW LOCATION FOR TIBETAN GROUP

t Meditation Centre opened at its

G i Buddhis
aden Ch8ling Mahayana several students reside

Mew lpcation at 637 Christie Street

at the 1 che
Centre uwhere there is @ S : :
Sessigns, (st members live outside. The teacher is Zasep Tulku Rinpo-

®he uho has just returned from Tibet, his first visit to his native
land gince he left in 1958. Zasep Tulku Rinpoche travels to other

Centres in the world where he N

in Toronto.
dule of COULSES and meditation

as students.
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TRE
REV. ZENSON GIFFORD AT TORONTO ZEN CEN

P i by the
The Rev. Zenson Shakya Gifford has accepted an anlFin:ncht he
Toranto Zen Centre to remain as its resident priest, 2 posthl Jenson,
has been filling on a temporary basis during the past mén S;‘ue N
who was born in the country near Rochester, Neuw Y?rg thlriy—ulin Y970,
ago, began his formal Zen training under Roshi Philip Kap eandertOOk A
After training under Roshi Kapleau for eleven yeaIsS, Ze?soﬂ u China,
pilgrimage that took him to important Buddhist centres 1n Burma;idEd o
Japan, Korea and Southeast Asia. During a year in Japan, he re e e
Bukkokuji and Hoshinji, two Zen temples in the town of 0Obama, m‘tional
continued his training and sustained his livelihood Dy the tradi

practice of qoing on a daily alms-gathering round.
been active

Sweden.

Zenson has recently

i i d and
in Roshi Kapleau's Zen Centres in Mexico, p01i2 =
These experiences will undoubtedly serve nim uell aSh'ﬂ and
his contribution to the continued vitality of Dharme teaching

: munity
practice in the Great Lakes region. The Toronto Buddhist com
extends a hearty welcome to Rev. Zenson Gifford.

. . . ber
A feature interview with Zenson, in which he talks about a num

. i in
issues of great importance to the current situation of BUddhlsmh-lt
North America, will appear in the next issue of Spring Wind -- Buddnist
Cultural Forum.

of

*® P

HEAD OF JAPANESE BUDDHIST CHURCH
COMING TO CANADA

"Canadian Buddhist",the newsletter of Buddhist Churches of Canad?
(Jodo Shimshu), teports that a visit by His Eminence Monshu Koshin

Otani and Lady Noriko Otani is eagerly anticipated by the congregation
of Toronto Buddhist Church and her sister churches across Canada-

The Monshu is the titular Head of the Jodo Shinshu Honpa HONGUe"
ji-ha Honguwanji and the 24th blood descendant of St. Shinrans £
Founder of Jodo Shinshu. This year is the 80th anniversary since Jodo

Shinshu Buddhism was transplanted to Canadian soil, and this 13 tne
first official visit to Canada of the Newly

: : ascended (1977) Y°9n2
Gomonshu.  His Eminence Monshu Koshin Otani and Lady QOtani will arrV

in Vancouver on October 26th to begin a cross country journey that wil
find them in Toronto the 10th and 11th of November of this year-
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NORTH AMERICA

TWO NEW MONASTERIES IN CANADA AND U.S.A.
This fall two new North American Buddhist monasteries will open.

Diamond Hill Zen Monastery, which has been under construction
since last November on the property of Providence Zen Center in Cumber-
land, Rhode Island, 1is now near completion. The design of the new
Monastery blends the traditional Korean temple style, heavy timber with
a tile roof, with American construction techniques. "Diamond Hill" is
the manastery's common name. Its formal name is "Joen Bok Sil Kwanum
§QDQQQL: after the mame of its donor, Joen Bok Sil (Chon, Poksil) who
lives in Kyoto, Japan, and is a devoted student of Seung Sahn Sunim,
the Korean Zen Master of Providence Zen Center. This monastery is the
second Korean style Buddhist temple built in the U.S.; the first was
Taewon-sa in Honolulu, Hawaii, built in 1981.

When Diamond Hill Zen Monastery opens in August it will accommo-

date gix monks who have been ordained in the traditional Korean
tic style by Seung Sahn Sunim. The traditional-style monks are. celi-
bate, shave their heads, wear the grey clothes and robes traditionally
worn by Korean monks, and follow Korean monastic rules. They are accor-
CIingly to be distinguished from the Bodhisattva monks of the Kwan Um

j i ied lives and teach at
Ze o hold jobs and lead single or marrie : ‘
[ ochool X ¢ nip's ruidance. The traditional

Various Zen centers undi. -eul.. )
QO—day summer and winter training periods will ?e'congucgzse;;eglazgzz
Hill zen Monastery beginning with the wint?r t?aln;ng'lﬂ the winter or
year. Those who wish to experience monastic llfeh Ezlgjking a lifetime
Summer training periods are allowed to do so witho

Commitment ,

monas-

Eod

i terY° Located on

y i North American monas
Cape gémEQ Abbey 1is another n?: yill serve as Vajradhatu's monastic
reton, Nova Scotia, 1 and the first monastic gather-

?entre, The Abbey was purchased in m:y "For two weeks, 15 ordained
M9 is plap bey this Auguste )
n t the Abbey
sanghe ed a d aspirants will meet together to Dra?thE, study
members and asp asticism in the West," reports The

Vi . of mon )
119v& and discuss the futur® 25). The formal opening ceremony

Yajradhaty sun (June-July 1984, P-
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i he
will take place in the summer of 1985 when Chogyam Trungpa RinpocC

3] R h h hrangu
will invite Thra gy i pocnhe to spend one month at Gampo Abbey. Thr li
Rin h n hman h Rin 0 1S
i poche lives in Kathmandu N Nepal. ogyam Trur \gp3 1l DDChei u

s he
now in retreat at Gampo Abbey, and Thrangu Rinpache both belong to t
Karma Kagyu line of Tibetan Buddhism.

- . as_
The two new monasteries join the growing number of Buddhist mon
tic institutions in the West.

Y %

ZEN BOW AND TEN DIRECTIONS
CEASE PUBLICATION

Two

fine North American Buddhist periodicals have ceased publica-
tion this spring.

A letter sent out with the spring 1984 Zen Bow Newsletter
announced  that the lack of qualified staff made it impossible for the
Rochester Zen Center to continue its publication.

Zen Bow began in 1968 as a simple mimeographed broadside printed
bimonthly. In 1972, it became a quarterly, and attention to detail a?d
quality became its hallmarks. Oharma talks by Philip Kapleau Roshi,
letters and inspiring articles on practice were illustrated with photo-
graphs and fine drawings in thoughtful,
Bow became Zen Boy Newsletter,

artistic layouts. In 1978, ZeC
but simpler

again a guarterly and beautifully don?,
in  farmat.zen Bow will be missed, we hope to see thiS
valued publication again.,

Ten Directions was published by the Zen Center of Los Angeles and
the Kuroda Institute, A quarterly tabloid newspaper it carried Oharm?
articles by Taizan Maezumi Roshi, in depth interviews, articles on
practice and activities at the 7en Center of Los Angeles and book
reviews

) _ £
and commentaries, in 5 mainstream North American formate I
reflected the vigour and self

: It
~confidence of the Los Angeles Sangha.
reached out in a friendly way,

Ten Directions,
from ZCLA Journal,

: S
which began in 1979, inherited its high standard
early

which was put out by the Los Angeles sangha in t"°
and mid seventies. Itg consistently impressive contents, koan
commentaries, discourses, biographies and Dharma dialogues accented ©Y
carefully chosen photograp

c . he
hic images, qave it a special place 17 ¢



lib i i
raries of its subscribers

The Zen Cent
er of
zza:ge . rEStructufiiZS Agieles is now in the midst of a period of
Ll be "the 1 . announced th i :
st Unts at the spring 1 iti

estanliones. " Ue hopeﬂt;l the facilities and directisn o? ZSS: aedltlon
at Ten Directions will resume publicatioaesore—
on.

It has

Another Buddhi
ist publication of distinction is Zen Notes
since

been i

published mc
1986, The zen StudZE:lyh by the First Zen Institute of America
treasures there. who has access to the back issues will find many

Two recen i
and Primary poi;tausdhlst publications of note are the Vajradhatu 3Sun
Vajradhaty, an ;ntalradhatu Sun is published bi-monthly in Boulder by
Study comtore  and i;natlonal association of Buddhist meditation and
corporation, and r e Nalanda Foundation, @ non-profit educational
Buddhict uorld bothe?orts on the growth and ferment in the contemporary
Four  timaa o ve in the West and in Asia. Primary Point is published
Sunim, and di z ar by th? Kwan Um Zen School of Zen Master Seung Sahn
Sehont stributed widely through the 13 centres of the Kwan Um Zen

DALAI LAMA TO VISIT U.S.

visited England and Scotland at
In an interview with reporters
ering ending the 1

ot it may be used

the e:ZSDFHoliness the XIVth Dalai Lama

in Eging June ?nd beginning of July.

the Du1 9rgh he is reported to be consid

reascnsa; Lama be?ause of his concern th
y the Chinese communistse.

nstitution of
for political

eles October 19-23

to visit Los Ang
d teachings to stu-

This fall tne Dalai Lama is
d initiations an

mher -
de e he will give public talks an
Nts,

¥ENERABLE U PANDITA
O TEACH MEDITATION COURSE

ation Center in

er of Mahasi Medit
meditation

Ven. U Pandita, meditation mast
e vipassana

Ra i
Nngoon, Burma, will conduct 2 5 93y intensiV
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j in Nash-
course from July 31 through August 4th at the Buddhist Temple
ville, Tennessee.

Born in 1921, Ven. U Pandita entered monastery when hi ias ;2%22?
completed his vipassana meditation training under the late ? ; (Divamma
Sayadaw in 1951. Ven. U Pandita passed both the Dhammacariy g the
Instructor) examinations conducted by the Government of BUfmam ey
well-known Sediyinga Pariyatti Sasana Nuggaha Organization in fla

. imuitation of
He accompanied Ven. Mahasi Sayadaw to India, on the 1nu1ti e
e
Prime Minister Nehru, in January 1959 and thence to Ceylon w

. . . Kawtawa
remained for 2 years serving as meditation instructor at the
Meditation Center he initiated.

. etary
Ven. U Pandita returned to Rangoon in 19738 and served as secrT Las
; w
of Mahasi Sangha Nayaka Organization when the Ven. Mahasi éayadétatioﬂ
the president. This organization supervises the many Mahasi Medl

U
Ne
Centers throughout Burma. After Mahasi Sayadaw passed away ve
Pandita succeeded him and became the president.

. . : who
His trip and meditation course are sponsored by Ven. U VlmathiSt

is the abbot of The Buddhist Temple. Direct inguiries to: Bud

Temple, 230 Treutland Street, Nashuille, Tennessee 37212 U.S.A.

v
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"WOMEN AND AMERICAN BUDDHISM"

. n
Two days of talks, workshops and Practising together with wome
Buddhist teachers

is scheduled for September 15-16 at the Providenc®
Zen Center of the Kwan Um Zen School at Cumberland, Rhode Island.

An impressive gatherin
Freedgood Roshi of the Ca
resident teacher at Genese
of the Zen Center of Los

the Vi

tradition; Ruth Denisgn of passana tradition; Jacqueline Sch\uaftZ
Mandell, an independent teacher; and Master Dharma Teacher Barbar?
Rhodes of the Providence Zen Center will offer dialogue and sha?e
experiences in this seminar exploring the dimens in
American Buddhism."

g of women teachers including Maurine myoon
mbridge Bugdhist Association; Toni Packert
e Valley Zen Center; Jan Chazen Soule Sense:
Angeles; Gesshin Myoko Midwer of the Z8

ions of "uomen

%



RAJNEESI TION R

[1 FOUNDATIO TO TROU
W N RUNS
ITH U.s. GOVERNMENT ON "B[III\IJ)DHA" .

A lett i
Co er recelved from the Raj
C ™MUNe  states  that the : ajneesh Neo-Sannyas International
Zorby the  Buddh ' y arf in the process of registering the name
discon e a ‘Rajneesh for their restaurants, cafeterias and
of Fice has vesr edU21:id States Patents and Trademarks Office. That
to onde at it is a "sca "
Connect. 1t witn "Zorbe, i, ndalous" use of the name "Buddha"

n

Zorb

The a Wés é lusty humorous boisterous character in a movie.

rel ?Ombln?tlon of the name of the founder of the Buddhist
gion with the name of a boisterous fictional character 1is

Standalous."

"mEmb

. ers of the Buddhist religion would be offended by the

everent use of the name of the founder of their religion."

Th ; .

Neesh re Rajneesh group claims,"There are many Zorba the Buddha Raj-

been e?taura”tS, discos and cafeterias all over the world which have
using this name without complaints from anyone.' They further

maj -

dlntain that "the combination of names 'Zorba the Buddha' signifies
a synthesis of materialism and spiri-
a synthesis of here and be-
and celebrate

the Greek."

?::?f:n's approach toward life:
yond. Y& a synthesis of roots and wings,
the joyfe h?nor th? e?lightened being Gautama the Buddha

ul life-affirming attitude of the fictional Zorba

in this re-

The Rajneesh group is asking for a Buddhist reponse
think. Please

Qard
N Well, Buddhists, are you out there, uhat do you
&spongd,

P ——
ws items which you wish to share

with our readers such as visits of teachers, new centres or
revised study and training
etc., send in all

the News Editor,

46 Gwynne Avenue,

If you have any Buddhist ne

temples opening, new OT
programmes, activities of your groups

pertinent and accurate information to
Spring Wind -- Buddhist cultural Forum,
Toronta, Ontaria MBK 2C3, Canada.

S
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INTERNATIONAL

MBO
W.F.B. CONFERENCE TO BE HELD IN COLO

- hists (WFB)
The 14th General Conference of World Fellou?hlpfOfBizz:iSt Youths
and also the 5th Conference of World FellowshlpAO ust 1 through 11th
(UFBY) are to be held in Colombo, Sri Lanka, from Egnference ie "World
this year. The main topic of the 14th WFB General Co ferences that are
Peace through Buddhism." The first tuo days of the Eo”and Ministry of
CO-sponsored by the WFB national branch of Sri Faﬂ ak i1l be devoted
Culture and Information of the Government of Sri La? a Lial committee
to the meetings of regional representatives andlpres}dezhl only world
respectively. The lorld Fellowship of Bgddhlsts is .e 1950 through
Buddhist organization at present. 1t was first founded in ~d Singha-
the initiative of the late Dr. Malalasekera, the.world—iegozz Bangkok,
lese Buddhist scholar. The Headquarters of WFB is loc§ e oresident
Thailand. Princess Poon  Pismai Piskul has been serving a? 1980 in
since 1964, The 1ast Genmeral Conference of WFB uas_hE%d 12 2t which
Bangkok, and in Chiengmai, the northern capital of Thailan ; o the
42  centers reépresenting 21 countries attended, The atFE?da” S cacred
14th Conference this year i) 9o on a pilgrimage and visit the

'e Tooth in
spots  of Buddhism of Sri Lanka such as the Temple of Buddha's
Kandy .

¥ N %

INTERNATIONAL LUMBINI PROJECT

When King Ashoka,
converted to Buddhism, n
Buddhists held in hj
Buddha's birth,
his first sermon
as it still is today,
places, and to circuma
full prostration every
the shrine. It was la
missionary work that
into what is nou Afgha
truly internmational an
four pilgrimage sites
cultural exchange and ung

who ruled the great Indi

_232
an empire from 269-232,
€ made it 5

Point to visit the four places thi;
They were the place of Sakyamuof
, the place

he died. Tt was the custom thE”;
lgrims to take offerings to Fhosa
pas built there, usually doing j
hey slouly walk clockwise arouﬂf
f King Ashoka's encouragement Od
into Central Asia and westwara
of Iran. As Buddhism becamethe
eligion under King Ashoka, j
for international and inter

for Buddhist pi
mbulate the sty
two meters as t
Tgely because g
Buddhism Spread
nistan ang parts
d multicultural T
became Centres

erstanding,



In
Un; 1967 8]
ited Natj ? Thant
ation , who was at .
s s, and who that time Secretary-
aDilnl Crove, in the :88 a devout Buddhist, made aarYlGe?eral o e
. ' 1
akyazva?tu- U Thant f:?alese city that was in anciZntgii:de tOlthe
o intUnl Buddha, was an ‘dt that Lumbini Grove, the birth lasa p
LJC’dhat?rnaixticﬁal and intel eal.p%ace to re-establish a centre Sediiato;
%ent)q h%mself had plar—rellglOUS dialogue and meditation, for ti
Mt e minded SDlutionscei S;Ch a stress on finding nonv;olent anz
te vieuw o life's confli i
g that "th onflicts. Indeed, it was in U
Uiole;ngs of Lorg Buddia9.N. Charter embodies most OF, the essential
armanii? the fostering éf thz principle of non-recourse to force and
\ i un i i
b2 n% e s :?standlng and cooperations the goal of
y. ations; and the principle of unity in
for the
de up of
to be

ghutan, Burmasy

falaysids Nepal,
giland. This
fFor the

al committee
e was ma
used

Internation
This Committe
e now OT

In 19
t:2910pm9nt7ooftie gﬁitEd Nations
Sty reDreseﬂtat-Umbl”i was established.

Ongholds of ives of fifteen nations that ar
Buddhism: Afghanistan, Bangladeshs

Indonesias
§ingapOore;
enzo Tange to

8m
N Ocratic K
istar ampuchea, India
Qmmitte; Republic of Korea, ,
appointed Professor K

EUElOpme
. nt
aihltECt drezf Lumbini. The master plan tha
A den of Lumb~u9 consists of four principal parts. First is
ini, in the center of which is EN€ pilla erected bY King
pirthplace © giddharthd Gautama,
er for conferences and

Shak
a s
in 2
43 B.C. to indicate the

th
Budd
ha S .
akyamuni. Second is a cultural cent
he U Than

Rse
Con orCh
ci:ter- ,Th?:d lTDOrtant part of which wi
Y -teleati is a monastic enclave, which 13 a
N med-ve retreats for guddhists and members 0 er religions in
i”istratFation plays a parte Finallys there will be a complex of
ive facilities.
Si .
e elogﬁce 1970 much of e snitial work has peen completjd ;n
X Ehllng the Lumbini compleXe Electricity, 2 water supplys r?jezayi;
bii“e mz: stage of development. n 1?3? an ;ntrggzuices pssarY o
S la - ¢h egun with the 997 of prov’ 19 ed that separat® National
u Commy e U Thant Peace centere It was e ¢ ° ocond Stage of
tttees would 08 formed £ rais® L tee rganlzed under
ne n e, Nas the goal
£ nineteen

Cq
t Tuctj
T The United St@
rais?tlon of the Venerable chog . ittes
ing $5 million. he U ; ide yariety
repre

min
e
Nt Buddhist leaderss

tes an
Trungpa:
am consiSts
of Buddhist
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traditions (Chinese, Japanese,
and tuwenty-one advisors,
Senators and Congressmen
Christian denominations.

Korean, Thai, Tibetan and Uietnamesz)
who include among their number several g' g
as well as religious leaders from various

The United States and Canada Committees have calculated that the
fundraising goal can be met by selling individual memberships for $10,
and family memberships and contributing memberships fFor $25. ALl
members will receive a periodic newsletter at no charge- Anyone
contributing $100 will receive a lapel pin, while those donating $500

will be honoured in the nmewsletter. Patrons who donate $1000 or more

will have their names inscribed in the entrance to the U Thant peace
Center.

Contributions or requests for further information can be sent tOF
U.S. Lumbini Committee, 1345 Spruce Street, Boulder, Colorado 80302.
The address for the Canada Lumbini Committee is: Profs stanley

Fefferman, Buddhist Council of Canada, 555 Bloor Street West, Toronto
MSS 1Y6. The telephone number is (416) 781-8484.

3¢

NEW MASTER FOR SONGGWANG
-SA
INTERNATIONAL MEDITATION CENTEARNI-)- KOREA

On  the ?Sth 'of April a traditionpa)l ceremony was performed at
Songgwang-sa  in which Ilgak Sunim was formally installed as new pPang-

jang Sunim of Songguang-sa Monastery, He became the third pangjand
Sunim or Zen Master of the Monastery after H obona Sunim (1888 - 1966
and Kusan Sunim (19038 - 1983) y 2

. . . since Songguang-sa became 3 Ch'ongnim or
a special training center of the Chogye order in 1969 Hyonho gunims

the abbot of Songgwang-sa, presented the new master with Dharma staff.

. Ilgak Sunim was bOfn i? 1924 in North Korea. After studying Bud-
dhism at Dongguk University in Sequy he went to Ch'ilbur-am (?) oN )

Chiri and became the disciple of M to
yobon im 3 968
1970 he travelled to Thailand ang Indii Sunim in 1947. From 1

to
Last he travelled
Europe. Known as a Zen master with internati year ‘E -~ Dharma
" " e ’ ational experience, Ni5
name "Tlgak' means "Single enlightenment

" His Dharma style is Misal-
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‘(/)VI?LHA SUNIM INSTALLED AS PANGJANG SUNIM
YONGCH'UK CH'ONGNIM, KOREA

Chogyzt 0:28 12Fh meeting of the special steering committee of the
that Er'uhlch u?s-held May 20, 1984, it was unanimously agreed
Monast oy special tralnln? center (ch'ongnim) be set up at T'ongdo-sa
mOuntainy :ﬂd be.named 'Yongch'uk Ch'ongnim" after the name of the
was helé . SDEC%al opening ceremony for the new Yongch'uk Ch'ongnim
which wolha Sth? Diamond Platform of the monastery on June the 10th in
become tha 9n1m, the.present Zen Master of T'ongdo-sa, was invited to
fang Sunie first Pangjang Sunim.of Yongch'uk Ch'ongnim. The new Pang-
fans Callmdmas th?n presented with a Dharma whisk and two ornamental
Dharma tali . Qangjang son. For the occasion Wolha Sunim delivered a
the e Fln which he said, "The stuéy of Zen rests with the work of
fire. CE' dou?t.. Doubt after doubt it should evolve into a mass of
Hall Qf'~——QDQD£D is the place where the four trees (Zen Hall, Lecture

» Vlhaya Hall and Chanting Hall) grow well together and look like a

single tree from the distance."

1 . .
Ch ongnim is a classic Zen expression for a comprehensive training
center. Literally it means "thicket." According to the Notes on the

T . .
1reasury of Advice for Zen Monasteries,

"A sorin (ch'ongnim) is a place where a group of monks stay,
a place where trainees dwell and engage in spiritual disci-
plinre. So (ch'ong) indicates the growth of grass without
disturbance, and Eiﬂ (Diﬂ) indicates the growth of trees

without disorder. The a
monastery there are rules and requlations.”

expression signifies that within

This describes the conditions in which monks in monastic training
discipline and refine each other, just as trees clumped together in
mutual competition farm a forest as they strive to grow skywards."
(Life in the Rinzai Zen Hall by Kato Ryuho, annotated translation by T.
Griffith Foulk. n.d. p.1)

A ch'ongnim as a combined training center runs four halls (Zen,

Lecture, Vinaya, and Chanting) for training monks. As the third ch'ong-
nim of the Chogye order, T7T'ongdo-sa joins Haein-sa and Songguang-sa
which became ch'ongnims in 1867 and 1969 respectively. T'ongdo-sa,
Haein-sa and Songguang-sa are known as the "Three Treasure Temples" of
Korean Buddhism. Besides the many branch temples that run under the
administration and spiritual quidance of T'ongdo-sa, Yongch'uk ch'ong-
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.. N _ and
nim is also responsible for the spiritual training of Naemo? sado—sa
Soknam-sa, the two famous convents for nuns. The monks of T ?ng e
under the leadership of the abbot Songp'a Sunim have been pursuing

- . . . . : i line
way of agriculture and Zen in order to maintain spiritual discip
and economic self-reliance.

I

5
s

FILM "PIGUNI" ("BHIKKHUNI")
PROTESTED BY KOREAN NUNS

. |1)

Shooting of the Korean film Piguni ("Bhikkhuni" or"Buddhist NEDOF
which brought a wave of protests from the Buddhist community because

the film's obscene content,

Taehung Production Ca.,

Suyon, a

has been voluntarily discontinued ?y
the filmmaker. The film's fictional heroine li
once-married and beautiful Buddhist nun who is torn betwi?c
her secular passions and spiritual aspirations. The film's many ero ;t
scenes include the heroine's love affair in an inn near the temple qu_‘
before she enters the temple, another nun's masturbation during sPiri

. she
tual training and the heroine's love affair with a stranger after
becomes a nun.,

. idely
The film's djrector, Kwon-taek Lim, had directed the wid
publicized film Mandara ("Mandala") in 1981,

which was criticized bY
the Buddhist community for its depiction of apostate monks.

Piguni became a public issue when on May 14,
Buddhist

filmmaker.

a group of 28 yog;g
nuns attending Dongguk University filed a lawsuit agalnst

The nuns argued in their suit that the 20 scenes portraylﬂg
the sexual activities of the Buddhist nun Suyon would "mislead innocen
movie viewers and the Buddhist community would
misunderstanding as the result." On Jun

in
from 370 temples across the country held a protest rally at the mald
hall of Chogye-sa Temple in downtouwn Seoul , They decried the film ann
called for an immediate stop to the filming. During the rally more tha

30 nuns were injured when they clashed with police in their attempt ve
march out of the temple into the street,

suffer from DUDllZ
n
e 10th and 11th over 1,000 Y

Following the nuns' demonstratig

from the local Buddhist community
Production Co.,

ts
N and faced by mounting DfOteSng
Tae-won Lee, president of Taehu

announced  that his company would voluntarily stoP
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production because the film might "further provoke the Buddhist commu-
nity and create social unrest.'* This decision was welcomed by the
Buddhist community and on June 14 the 28 nuns withdrew their
from Seoul District Civil Court.

lawsuit

However, the filmmaker's decision came as a "shock" to those in

the filmmaking industry. They fear the incident might serve as a prece-
dent that would endanger freedom of creativity. To this Prof. Ki-yong
Rhi of Dongguk University offered the following opinion:
"However sincerely and objectively any artist might describe a
person's life or a saciety's reality, he or she should not infringe on
privacy and dignity on the pretext of 'freedom of creativity'." Noting
that freedom of creativity must include the responsibility not to
attack anyone's "self respect," he said, "As any artist insists that
his or her artistic values should not to be attacked by others, any
institute or person should not be subjected to criticism by any artist
for an unessential point." '
(adapted from Korea Newsrevieu, June 30, 1984, and Korea Times,
June 14, 1984)

3%

ENGLISH TRANSLATION OF AVATAMSAKA SUTRA,
THE FLOWER ORNAMENT SCRIPTURE

i i tion" and
Known as the "major scripture of Inconceivable Libera

serving as a compendium of Buddhist teachings, thg Avatawsaka SutraT;Z
generally regarded as the crown of Mahayana Buddhist phl%osophy.

late D.T. Suzuki hailed it as "the consummation of Buddhist thought,
Buddhist sentiment, and Buddhist experience," and said, "Tg my mind, na
religious literature in the world can ever approach the grandeur of
conception, the depths of feeling and the gigantic scale of
composition, as attained by this sutra.es'

The original texts of the Avatamsaka Sutra have been lost except
the Dasabhumika and Gandavyuha that form the 26th and 39th books of the
Sutra respectively. However, the Sutra nou exists in two comprehensive
Chinese translations; the first comprehensive Chinese translation of
the Sutra commonly known as "60-fascicle Flower Ornament Scripture" and
"old translation" was done under the direction of Indian monk
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Buddhabhadra (353-429) while the second Chinese translation known as
"80-fascicle Flower Ornament Scripture" and "mew translation" was done
under the direction of Khotanese monk Shikshamanda (652-710). It is
this second, more complete Chinese Sutra from which English translation
is being made.

This monumental work of English translation of the Sutra fraom
Chinese was undertaken by Thomas Cleary who has established himself as
a prominent and competent translator of Zen Buddhist texts such as The
Blue Cliff Records and Sayings and Doings of Pai-chang. Volume One of
Jhe Flower QOrnament Scripture came out in April of this year and was
published by Shambhala Publications, Boulder, Colarado, which also
published Cleary's translation of The Blue Cliff Records. The present
volume (703 p.) is the first of the three-volume translation and in-
cludes the first twenty-five books out of the thirty-nine books of the
entire Sutra.

The influence of The Avatamsaka Sutra and its philosophy on the
literature of Zen Buddhism is well known. The first English translation
of the Sutra was undertaken in 1972 by the members of the Buddhist Text
Translation Society of the Sino-American Buddhist Association and later
of Dharma Realm Buddhist University, Talmage, California. In November
of 1972 the Chinese Master Hsuan Hua (b. 1908) inaugurated the GCreat
Flower Adormment Assembly for his students at his Gold Mountain
Monastery in San Francisco. The English translations of the Sutra by

his StUéEhts were based on the Chinese Master's lectures on the Chinese
Sutra given at this assembly in the succeeding years.

P A 5

HRSFCHRETMASPRWWHREYSBOOK AWARD

The Buddha by Michael Carrithe

. s I's publi i
University Press oot ooy bopernace oy Bxlore

ity ' in 1983 h?S won thé first Christmas Humphreys Book
. .year s outstanding contribution to the literature of Basic
Buqdhlsw. Michael Carrithers jis Lecturer in Anthropology at the
UnlyerS}ty of Durham and has done extensive field work with the
meditation monks in the forests of Sri Lanka. In this short, readable
paperback, a title in the Past Masters Series, Or. Carrit;ers simply
and ?learly recounts the life of the Buddha and describes th enesis
and significance of his teachings. (from The Middle Way) 7
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PLEASE SUBSCRIBE

Spring Wind is a grass roots publication. In order
continue, it needs your support.

Zen Buddhist
press, hand
volunteer

§E££Qg wind is entirely produced by the
Temple sangha. It 1s printed on our own
folded, collated and stitched by members w@o .
their labour. Even so, the costs of producing and mail-
ing it are prohibitive. We need your subscription agd
that of others who enjoy reading Spring Wind to sustain
its growth and contribution to North American Buddhist

Jiterature.

Subscriptions: 1 year/$15 2 years/$28 5 years/$60

Spring Wind -- Buddhist Cultural Forum
46 Gwynne Avenue,

Toronto, Ontario M6K 2C3
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